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The Affiliation Committee is an ad hoc committee commissioned by the Church Council of St. Jacobs 

Evangelical Lutheran Church in America in the light of recent changes made in the ELCA. These 
changes, while ostensibly about the nature of human sexuality generally and the role noncelibate persons 

of marriage, are actually much more about the role and authority of Scripture in the lives of the faithful.   
 
To put it simply, the ELCA has gone from being a denomination which accepted the Bible as the source 
and norm for the life of faith to a tentative acceptance of the Bible as one of many competing sources of 
authority.  In practical terms, the Bible is not the inspired Word of God so much as it is a cultural artifact 
reflecting the thoughts and experiences of a more primitive people.  This change in our understanding of 
Scripture has led rather naturally to the decisions made in 2009, a consequence of the denial of sin 
generally and of the need for repentance, forgiveness, or salvation.  Where the need for salvation is 

erstanding uniqueness of the role of Jesus Christ in 
our salvation has been replaced with an understanding that there are instead multiple routes to salvation.  
A Church which once prayed in the name of the Father, Son, and Holy Spirit, now prays at best in the 
name of the Trinity and at worst in the name of any number of false gods from Gaia to the divine 
feminine.  While human sexuality is the presenting issue facing the Church today, the greater concern in 
the end is for a faithful reading of the living 
love in lives and holds out the hope of salvation. 
 
The committee included the following persons:  Camillia Gantz, Sidney Krebs, Sharon Mack (Chair), 
Rev. Paula Murray (Pastor), and Rev. Richard Weaver (Pastor Emeritus). Meeting from January of 2010 
through October, the committee studied Scripture, the Augsburg Confession, the Small and Large 
Catechisms, administrative issues relating to pastoral call, property, benevolence, the constitution of the 
ELCA, and the constitutions of something like 16 other Lutheran church bodies.  The rationale some 
hold out for making these changes was examined also, as was the rationale for not making the changes.   
 
After much prayer and deliberation, the Affiliation Committee reached unanimous agreement that we 
should bring a resolution to the Church Council seeking to remove ourselves from the congregational 
roster of the ELCA so we may realign with the North American Lutheran Church.   
 
The paper which follows provides an introduction to the crisis facing the member congregations of the 

might be asked prior to starting a study such as this.  Those questions include (1) Why reconsider our 
affiliation with the ELCA?  (2) Why now, when we have other major concerns as a congregation?  (3) 
How did the ELCA get here?  (4) Do denominations split?  The next section outlines with a very broad 
brush the history of Lutheranism in America with regards to the formation of synods or associations or 
denominations, their splits over matters of doctrine or ethnicity, and mergers of such bodies made 
possible by a de-emphasizing of the importance of doctrinal agreement between Lutherans and ethnic 



differences.  The fourth section outlines the accommodation of the ELCA to one American subculture 
and the consequences for the Church.  Next we describe the manner in which the Affiliation Committee 
did its work.  The last portion of the paper lists the options available to us as a congregation with regards 
to our options, and suggests that the Church Council open a conversation with the members of this 
congregation concerning those options.  It is the unanimous decision of the Affiliation Committee that 
we can make the best of a bad situation only by leaving the ELCA and affiliating with the North 
American Lutheran Church, but that decision must be made by the congregation itself.    
 
 
  
  
  
  
  
  
  
  
  
  
  
  
  
  
  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



Introduction 
 
At the congregational Meeting held November 8, 2009, the congregation of St. Jacobs Lutheran 
Church resolved to escrow monies ordinarily sent to the offices of the Bishop of the Lower 
Susquehanna Synod of the Evangelical Lutheran Church in America (ELCA) for the support of 
the administrative arm of the ELCA headquartered in Chicago, Illinois.  The monies are not to be 
kept by this congregation for its own use, but retained, until the relationship of this congregation 
with the ELCA is resolved.  If we recommit to the ELCA, those funds will be sent to the Synod 
offices with the request that they be forwarded to Chicago.  If we resolve as a congregation to 
leave the ELCA and affiliate with another Lutheran denomination, the escrowed funds will be 
given to a ministry of the ELCA that gives direct aid to the poor like World Hunger or Global 
Relief.  At the same time as the vote to escrow the benevolence funds, the Congregational 
Council was authorized to create a task force to examine the question of the con
affiliation with the ELCA, and to report back to the Council and the congregation once the 
background work is done and a resolution has been crafted to offer to the Congregational 
Council. 
 
In December of 2009, congregants were invited to become a part of the ministry of this task 
force.  The effort was made to include individuals who were both proponents and opponents of 
the changes adopted by the ELCA in the Affiliation Committee make up.  In January of 2010, 
the Affiliation Committee, consisting of Camellia Gantz, Sid Krebs, Sharon Mack (Chair), Rev. 
Paula Murray (Pastor), and Rev. Richard Weaver (Pastor Emeritus) held its first meeting. 
 
Background 

1. The question of our affiliation with the ELCA has come up as a consequence of specific 
decisions made at the Churchwide Assembly in August of 2009 concerning the ordination 
and marriage of noncelibate homosexuals. While those decisions forced a crisis of faith 
on many in the Church, they are only the outcome of a much diminished understanding of 
the nature and role of Scripture in the Church, an understanding at odds with both the 
Augsburg Confession and the constitution of the ELCA and this congregation.    

2. The question of our affiliation with the ELCA comes up at a time when it is best for the 
congregation that we be focused on completing the build of our new church home and 
rebuilding our ministries for the move.  Unfortunately, we cannot choose what we 
confront at any given time in the life of the church.  We are subject to forces that move in 
a wider sphere than that of any one congregation.  In addition, there are members of the 
congregation, on both sides of the issue but primarily on the side which opposes the 
decisions made by the ELCA in 2009, who believe that we must, as a congregation, have 
this discussion now.  Those individuals have been content to date to allow the study of 
the issue be undertaken by the task force commissioned by the congregation. 

3. We know God through the Bible.  While the world around us does contain hints of his 
nature, it is only in the Word that God is revealed as Father, Son, and Holy Spirit, 

 the 
reconciliation of creation to himself through his Son and the sanctification of his people 
by the Holy Spirit.  From its beginnings, the Church has understood the Scriptures to be 
the revealed Word of God, the source and norm of belief and practice.  The question for 



us now, and for all congregations of the ELCA following the vote in August of 2009, is 
to which authority do we give our allegiance, God, as revealed to us in the Bible, or those 
who govern the ethos of the wider culture in which we live.   

H. Richard Niebuhr, a theologian of the Reformed Church, suggested that the relationship 
of the Church to culture could take one of five forms.  The first of the two forms are the 

The first for
s only one 

authority over its life, the authority of Jesus Christ.  Any authority that comes from the 
culture as a whole, for instance science or government, that cannot be reconciled with 
Scripture must be abjured or ignored.  Christian communities that take this approach  
usually separate themselves from organizations and people not a part of their communion 
and develop customs and beliefs radically at odds with those of their neighbors, even 
Christian neighbors.  Groups such as these absolutely accept the authority of Scripture, 
but are unwilling even to trust the interpretation of Scripture of Christians who are not a 
part of their sect. l, co-opting almost all functions of 
culture.  The Amish, by and large, take this approach.   

The second form is the Christ of Culture,  an approach which accepts uncritically the 
authorities of culture, and in fact will perceive Jesus Christ through those authorities.  
Understandings of faith and practice that have endured across the generations are 
willingly changed to accommodate to the view of the world of those secular authorities or 
discarded if they are contrary to them.  The outcome of this approach is a community that 
is Christian in name but not in belief or practice, as God is remade in the image of 
humanity and finally stripped of all divine attributes. Belief and practice are dictated by 
the trends of the day in the wider culture.  The Bible becomes a social history of the 

replaced with a political ideology, and approved practice is whatever forwards the goals 
 In this form, culture co-opts, or replaces the Church.  

The mainline Protestant communions (e.g. Methodist, Presbyterian, some Lutheran 
denominations) have adopted this approach to the question of authority, though the 
degree to which they have traveled to the end of this approach differs. 

Between these two extremes are the middle church forms, each of which acknowledges 
the respective authorities of both Christ and culture without one co-opting the other.  
Only one of those forms will be discussed here, Christ and Culture in Paradox,  because 
that form is the one most often associated with the Lutheran Communion in all its 
expressions.   

The form Christ and Culture in Paradox  asserts that the authorities of both Church and 
head of both.  

 on sin and grace.  The kingdom of this 
world and the kingdom of heaven share one monarch, but the kingdom of this world, 
sometimes called the Kingdom of the Left Hand,  is fundamentally scarred by sin while 



Sin will continue to characterize the kingdom of this world until Christ returns again, so it 
is governed by law.  Law reveals to the sinner his sin, and convinces him of his guilt, and 
therefore his need to repent and be forgiven. Law also limits the damage sin can do, by 
constraining the sinner and forming the conscience in such a way that it abhors sin.  Law 
does not save; only grace saves.  That grace is revealed to th
on the cross, a sacrifice which bought for us the salvation we cannot win for ourselves.  

and culture are not necessarily in conflict.  We can in fact as Christians respect the 
authority of the culture as well as the authority of God and his revealed Word, so long as 
we understand that should they come into   
Under this middle approach to the question of the authority of Christ and culture, neither 
is necessarily co-

 

The ELCA has by and large abandoned the middle approach to the question of the 

liberal, so beliefs and practices that speak counter to the goals of that ideology must be 
robbed of their power over our lives.  Consequently, the social statements and the general 
preaching and teaching of the communion centers more on sexual freedom, social justice, 
the environment, and less on traditional understandings of sin, judgment, death and 
resurrection.  The authority of the Bible is reduced to the point where only those parts 

  

Please note, that while the ELCA has allowed itself to be co-opted by a liberal political 
ideology, it would be every bit as destructive of the Church if the ELCA allowed itself to 
be co- logy.  Some argue that this is precisely 
what has happened to the Lutheran Church Missouri Synod or to the Southern Baptist 
Convention.  What we are experiencing now is simply the working out of a failed 
approach to the relative authority of Bible and culture.  This is not the first time this has 
happened.  The Church has had to right itself in the past when it became too much a part 
of the culture of the day and too little a part of the kingdom of God.  We could argue that 
this was in part a justification for the Reformation, which gave birth to the Lutheran 
communion.  In fact, we can argue that the history of Lutheranism in America is in some 
part a reaction to the tendency of the Church to be co-opted by culture and the need to 
right itself when it has been. 

4.  Cultural imperatives are not always negative.  For instance, American Lutherans have 
seen a dramatic push to unify Lutheran associations or synods separated by ethnic or 
doctrinal differences.  The push for that drive to unify church institutions is driven in part 
by the biblical warrant to be one (John 17, see below), but also by our reaction to the 
circumstances of the age.  For a variety of reasons, a cultural imperative has been created 
that leads us to assume that it is always better to join smaller organizations to make larger 
ones.  World Wars One and Two accelerated the assimilation of Lutheran populations 
from Germany and other European countries to America as churches strove to prove their 



loyalty to their new country during a time of war with Germany.  The churches learned to 
work together to provide relief to war torn Europe and then other locations.  The Civil 
Rights era and a common, adopted, language and set of customs led to the reduction of 
the importance of ethnic differences between Lutherans.  Business leaders promoted the  
belief that bigger corporations grow better and can be managed more efficient 
administratively if smaller corporations can be bought up by larger corporations.  

The last sixty years of Lutheranism in America has been characterized by the merger of 
small church bodies into larger church bodies in spite of significant differences in 
theology or ethnicity.  Part of the background of our decision with regards to the 
affiliation of our congregation with the ELCA or some other Lutheran church body is 
colored by the perception that unity is everything.  Disaffiliation is seen as both 

creating a formal split 
 

The splitting of the Church into a variety of Christian communities has been a factor of 
the life of faith since the earliest days, when Christians of Jewish backgrounds found it 
difficult or even impossible to share worship and fellowship with Christians of Gentile 
backgrounds.  This was the first fracture in the body of Christ, but certainly not the last.  
Over the course of the ninth and tenth centuries, the Byzantine Churches distanced 
themselves from the Roman Churches, which in turn disfellowshipped the Churches of 
the Reformation, and so on.  Not only has the history of the Christian Church on earth 
been a history of formation and reformation, but so has the history of Lutheranism in 
America. The next section of this paper gives a very brief history of the Lutheran 
experience in America since 1628.   

Coming Together and Coming Apart:  A B rief H istory of the Lutheran Church in America 
 
Most of us remember the merger of the American Lutheran Church, the Lutheran Church in 
America, and the Association of Evangelical Lutheran Churches that created the ELCA in 1988.  
That merger was the end result of a long history of mergers and splits of previous church bodies.  
The history of Lutheranism in America is literally a history of coming together and coming apart, 
usually along ethnic, geographical, and doctrinal lines.   
 
Like many other communities, Lutherans left the Old Country, whichever one that was, as a part of a 
wave of immigrants or a settlement.  Once in the new country, even those immigrants who were not 
initially a part of a planned settlement gravitated towards communities already settled by people who 
spoke their language and shared their ethnic background. Lutherans of Dutch, German, and 

settlements of Lutherans along the Hudson River Valley in what is now the state of New York, and  by 
the late 1600s Lutherans had spread down the eastern seaboard as far as Pennsylvania.  The most 
pressing problem, outside of those problems having to do with survival in the new world, was the lack of 
pastors to preach the Word and administer the sacraments.  Still, the numbers of Lutherans in the new 
world continued to grow, and pastors began to show up in limited numbers, including a contingent of 24 
pastors sent from Halle, Germany, a seminary with pietistic leanings dedicated to evangelism.   
 



One of those gifts from Halle Seminary, a pastor by the name of Henry Melchior Muhlenberg, created 
the first synod or ministerium, the Ministerium of North America, with six pastors serving German and 
Swedish congregations in and around Philadelphia.  The Lutheran presence in the colonies continued to 
grow and to spread down the east coast and then into the interior of the country to be.  From the opening 
shots of the Revolutionary War to the closing shots of the Civil War, Lutheran history was all about the 
formation of new synods or ministeriums as immigration continued into the south and the Midwest.  
Most of those new synods or ministeriums were geographic and ethnic in nature.  The Ministerium of 
North America became the German Evangelical Ministerium of North America in 1781 to stress the 
ethnic background of members.  Some of the earlier synods or ministeriums split over this period of time 
as the numbers of Lutheran congregations grew and synods covering large geographic areas could 
become smaller in size.  So, for instance, in 1792, the first ministerium split into the Ministerium of New 
York and the Ministerium of Pennsylvania.  There were also splits along doctrinal lines, as, for instance, 
a group of progressive or liberal dissenters split from Hartwick Synod to form the Frankean Synod.  
Splits along doctrinal lines became increasingly common from the early years of the Civil War onwards.  
In 1864 the southern churches of the General Synod split off from the northern churches over their 
differences concerning slavery and the union.  Not just a political disagreement, this was also an 
argument about how to interpret the ways in which slavery and the nature of humanity were seen in the 
various writings of the Scriptures.  Three years later, in 1867, the General Synod again split along 
doctrinal lines when progressive Lutherans who wanted to adapt that which identified them as Lutherans 
(the liturgy, the Augsburg Confession) to fit the revivalist approach more characteristic of other 
Christian groups, refused to let more traditional, confessional Lutherans into the denominational 

associated with Samuel Simon Schmucker who was the impetuous for its founding and the lead 
instigator of the progressive movement.  Charles Porterhouse Krauth began the second seminary in 
Philadelphia after the split of the General Synod into two parts, the progressive General Synod and the 
confessional General Council.   
 
Over the next one hundred years, the formation of new synods continued to happen along ethnic lines as 
the number of immigrants increased, especially from Scandinavian countries, and geographical lines as 
they drove further west.  Fifty-eight new synods formed between 1840 and 1875.  While the formation 
of new synods happened ever faster with the increase in immigration from Lutheran lands overseas, 
reasons to split associations or nascent denominations bred rapidly also.  Many a split occurred over the 
question of the degree to which Lutherans should adapt to their American context, including the use of 
English for worship and education, and theological issues like hermeneutics (biblical interpretation) 
including the concept of a canon within a canon, predestination, altar and pulpit fellowship, biblical 
inerrancy, biblical criticism, and polity, to name just a few matters of contention.  Generally high 
demands for agreement in matters of doctrine led rather naturally to the coming apart of Lutheran bodies 
when disagreement reared its head. 
 
In the early part of the last century, that high standard of doctrinal agreement shifted downwards, as 
ethnic differences between Lutherans diminished as all Americanized, and the need to help repair the 
damage done to Europe during World War I and World War II inspired a drive for churchly unity.  
Synods long separated by the theological disputes of the previous century found those disputes less 
divisive than previously, and the stage was set for the creation of the ELCA.  In 1930 the synods of the 
Midwest formed the American Lutheran Church, and the Lutheran Church in America was formed in 
1962 when the United Lutheran Church in America and the Augustana Synod merged.  As these 



churches formed from older Lutheran church bodies, the preconditions for a new split in the Lutheran 
Church Missouri Synod were set.  Missouri Synod was engaged in conversation with the more 
conservative of the other Lutheran church bodies, the American Lutheran Church, as well with 
representatives of other, non Lutheran Christian bodies.   To very conservative Missourians, this looked 
like syncretism, the illicit mixing of two faiths.  Also, the professors of the New Testament division of 
Concordia Seminary in St. Louis were utilizing biblical historical criticism in their own studies and 
teaching it to future pastors.  In 1969, Jacob Preuss, an archconservative, was elected over the 
incumbent, and though faculty members at the seminary were found to be faithful disciples and 
expositors of the Gospel, w
had formed a seminary in exile or Seminex.  The split formally occurred when liberal members of the 
Lutheran Church Missouri Synod formed the Association of Evangelical Lutheran Churches.  The 
AELC was never a large body of Lutherans; many fewer Lutheran congregations joined than its 
founders thought would join.  It did have an impact disproportionate for its size on American Lutherans.   
 
It was the AELC that was instrumental in inducing both the American Lutheran Church in America and 
the Lutheran Church in America to begin merger talks.  Those talks proceeded, and in 1988 bore fruit, 
despite unresolved differences in theology and pastoral practice between the three primary bodies that 
made up the new church.  Those differences have since led to small scale schisms in the ELCA over the 
years, and very likely now to a still larger one. 
 
Cultural Accommodation and Its Consequences 
 
The second chapter of the constitution of the ELCA is a movingly written account of the faith of the 
denomination, as it was supposed to be.  Though intentions were clearly good, the polity or the 
governing structure of the ELCA was so put together as to unintentionally undercut its statement of 
faith.  Specifically,  

 the ELCA Churchwide Assembly was made the governing body of the denomination, with the 
Presiding Bishop and the ELCA Church Council serving in an administrative capacity between 
Assemblies.   

 Also, the make-up of the Assemblies was to be sixty percent lay and forty percent ordained 
servants of the Lord, diminishing the influence of theologically trained leaders on the governance 
of the denomination.   

 Finally, the administrative structure of the new denomination encouraged the growth and 
influence of special interest groups on the making of policy, opening the door wide to the 
establishment of authoritative voices within the church that were less interested in faithfulness to 
Scripture and tradition than they were to the goals of their interest group. 

 
Interest group Christianity has led to a cacophony of competing voices for authority within the ELCA, 
while the voice of the one authority that is at the heart of the Church, the voice of its Lord and Savior, 
Jesus Christ, is rarely heard.  The crisis the E L C A faces is not one of sexuality; it is one of authority, 
the authority of the living Word of God that reveals to us our sin and its remedy, our Savior Jesus 
Christ.  Contrary to the Lutheran Confessions and Scripture, we now hear: 
 

   There 
are seminary faculty teaching that the male pronouns are not even to be used to refer to Jesus 
Christ. 



 We are created good, meaning that we need not repent of sin, nor even recognize it. 
 Our need to repent and to be forgiven is downplayed, to the degree that the salvation offered us 

by Jesus Christ is unnecessary for we need have no fear of judgment. 
 Once baptized, salvation cannot be lost. 
 If necessary, salvation need not come through Jesus Christ, but through Buddha, Allah, the 

divine feminine or whatever rings our bell including the face in the mirror over the bathroom 
sink.  

 Multiculturalism is the primary focus of the church, not evangelization of all nations and 
peoples.  We now send people to mission fields to dig wells but not preach the Gospel.  Digging 
wells is good; we improve lives.  Preaching the Gospel is better; through that preached Word 
comes life everlasting. 

 The work of the church is social justice, fair-trade coffees, support of the local shelter, etc. 
 Evangelization is dead, replaced by social justice ministries. 
 Marriage, divorced from its roots in the order of creation, is now a civil rights issue not the 

primary vehicle by which most of us will live out our Christian vocation as spouse and parent. 
 Sexuality is a social construct, not a biological given. 
 Post the resurrection of Christ, there is no need for the Law. It has been replaced by grace, which 

 
 We are to love our neighbor, but love no longer means hoping for that which is best for the 

individual concerned but tolerance of behavior that is actually destructive of self and others. 
      
 

The diminishment of the authority of the living Word of God as source and norm of our faith has led us 
away from the faith taught by the Apostles.  It is this that has led to the sad state of the church at the 
moment. 
  
Sexuality issues are front and foremost these days because ours is a highly sexualized culture.  

The first sexuality study was released in 1993 to near 
universal disdain from congregations.  
more conservative study of human sexuality, a second study was issued in 2005.   A number of 
us here at St. Jacobs, including many of our lay leaders, met over a period of two months in 2005 
to study that document and prepare a response to be sent to the ELCA.  Our response was 
negative.  This study ignored relevant texts from Scripture to uphold a predetermined response.  
We studied and responded, and then did so again in 2007 when the third study was released.  
Fewer of us met, for the sense was no matter what we said in response to the study the die was 
cast.  This last study was the worst of the three, for while it honestly noted the conflict over the 
issue of sexuality in the church, it ignored the real effects of that conflict on local congregations 
and misrepresented Lutheran theology and what science knows to date about human sexuality.  
The last draft of this study was then released, and while some of the obvious errors of the 
document did not survive the editing process, the Task Force that put it together then determined 
that the church should still proceed to allow 1) the blessing of unions between persons in a 

-long, monogamous, same- the rostering 
of pastors in such relationships.    

In August of 2009 Churchwide Assembly adopted the sexuality study with exactly 67% of the 



Worms, 
where called to recant his teaching he refused, saying, 
with evidence from the Holy Scriptures or with open, clear and distinct grounds and reasoning
and my conscience is captive to the Word of God then I cannot and will not recant, because it 
is neither safe nor wise to act against conscience. Here I stand. I can do no other.  So help me 

  Luther was unable to recant his work because his conscience was bound to the Word of 
God.  The document adopted by the Churchwide Assembly of the ELCA in 2009 acknowledged 
that the conscience of any human being can be bound, though it did not specify to what.  We are 
therefore charged with respecting the four differing opinions on the ordination or marriage of 
homosexual men and women only one of which is bound to the Word of God. 

From the document, they are: 

 On the basis of conscience-bound belief, some are convinced that same-gender sexual 
behavior is sinful, contrary to biblical teaching and their understanding of natural law. 
They believe same-gender sexual behavior carries the grave danger of unrepentant sin. 
They therefore conclude that the neighbor and the community are best served by calling 
people in same-gender sexual relationships to repentance for that behavior and to a 
celibate lifestyle. Such decisions are intended to be accompanied by pastoral response 
and community support. 
   

 On the basis of conscience-bound belief, some are convinced that homosexuality and 
even lifelong, monogamous, homosexual relationships reflect a broken world in which 
some relationships do not pattern themselves after the creation God intended. While they 
acknowledge that such relationships may be lived out with mutuality and care, they do 
not believe that the neighbor or community are best served by publicly recognizing such 
relationships as traditional marriage.  
   

 On the basis of conscience-bound belief, some are convinced that the scriptural witness 
does not address the context of sexual orientation and lifelong loving and committed 
relationships that we experience today. They believe that the neighbor and community 
are best served when same-gender relationships are honored and held to high standards 
and public accountability, but they do not equate these relationships with marriage. They 
do, however, affirm the need for community support and the role of pastoral care and 
may wish to surround lifelong, monogamous relationships or covenant unions with 
prayer. 
   

 On the basis of conscience-bound belief, some are convinced that the scriptural witness 
does not address the context of sexual orientation and committed relationships that we 
experience today. They believe that the neighbor and community are best served when 
same-gender relationships are lived out with lifelong and monogamous commitments that 
are held to the same rigorous standards, sexual ethics, and status as heterosexual 
marriage. They surround such couples and their lifelong commitments with prayer to live 
in ways that glorify God, find strength for the challenges that will be faced, and serve 
others. They believe same-gender couples should avail themselves of social and legal 



support for themselves, their children, and other dependents and seek the highest legal 
accountability available for their relationships.  

 

The problem with bound conscience as it is represented in the document is that with the 

concept.  What has been accepted in the past with regards to conscience no longer is accepted.  
Our confessional documents acknowledge three uses of the Law. The first use is to show us our 
sin and indict us, or accuse us, of being sinners.  The second use of the Law is the ordering of 
society in such a way so as to diminish the possibility of injury to the members of that society.  
The third use of the Law has not found universal acclamation among Lutherans, though other 
Christian bodies receive the teaching.  That use is to form the conscience, so that the believer 
loves what Christ loves, and hates what Christ hates.  A properly bound conscience is one 

God as is grace or Gospel.  A conscience formed by something other than Law will be bound to 
something other than the author of that Law. 

  

Marriage is a structure of human life built into the creation by the Creator. It builds upon our 

intended to bring joy and enrichment to human life as well as to provide for procreation. The 
essence of marriage is that in the act and relationships of marriage two persons become one 
f lesh (Genesis 2:24). 

This is what confessional pastors teach and preach because it is biblical.  It was considered as an 
amendment to the sexuality statement, and it was discarded, and it was discarded precisely 
because it spoke contrary to the wishes of those who wish to allow for the marriage and 
ordination of noncelibate homosexuals.  Therefore, any preacher or teacher who presumes to 
teach and preach the biblical understanding of marriage because his or her conscience is bound 
to the Word of God is no longer seen as acting in good faith in the ELCA.  

Practically speaking, those in favor of these changes cannot allow those who are not to continue 
to speak openly and freely in the church over the long run because they do speak contrary to the 
will of the leadership of the denomination and undermine that will.  The Church has taken a 
stand on this issue, and is revising its rules, regulations, and ministerial expectations for pastors 
so they are in line with the new teaching.  All leaders of the church, but most especially its 
bishops and pastors, will be expected to teach in line with these new rules, regulations, and 
expectations no matter what our conscience says.  Congregations may choose not to call a pastor 
who is homosexual in his or her understanding, but they will not be able to ensure that the newly 
called pastor will teach in line with Scripture and tradition on these critical issues.  They will 

l be the one they know and because it is the safest 
way to proceed.   

 



Committee Process 

The decision to affiliate with a denomination is an important one, because that denomination 
with that of the 

denomination.  Consequently, the Affiliation Group took its time, preferring to be thorough in its 
work and certain of its knowledge before it took a position on the question of whether to remain 
a congregation of the ELCA. 

We usually met biweekly, on Sundays after late church, shared prayer and a meal, and then 
began our studies and   

Over a period of some months, the Affiliation Group studied: 
 The topics of sexuality, marriage, the nature and the unity of the Church in the Scriptures 
 The theological rationales behind the stands of opponents and proponents of the changes 
 The Augsburg Confession, the Small and Large Catechisms 
 The constitution of the Evangelical Lutheran Church in America 
 Changes made to Visions and Expectations 
 Potential impact on the call process for future pastors, pension plans for ordained and lay 

personnel, availability of church resources for the ministries of the church, the maintenance of 
relationships with neighboring congregations, the relative growth rates of traditional churches 
when compared to liberal churches 

 The constitutions of 16 other Lutheran church bodies 
  
These items will be appended to this document or otherwise be made available to those who are 
interested in reading them. 
  
We reflected and prayed upon the content of our studies, attempted to look to the future implementation 
of the new policies and their likely impact on congregations and on individual members.   
 
Prior to examining the constitutions of other Lutheran church bodies, we generated a list of 
characteristics that would be important to members of St. Jacobs so that we might evaluate all of the 
church constitutions on the same set of factors.  These characteristics included accountability, oversight, 
a plain sense reading of the Scriptures that also allows for a broad set of hermeneutical tools for the 
analysis and interpretation of Scripture, open Communion, a traditional liturgy with room for 
innovation, property issues, governance issues, the ordination of women, an emphasis on evangelism 
and Word and sacrament ministry, a clear set of administrative guidelines, respect for law and an 
enthusiasm for the Gospel. 
 
One other aspect of our time together needs to be detailed.  Pastor Murray asked that the committee 
invite and then listen to a pr
topics from a pastor who agreed with those decisions.  While pastor can present the rationale of others 
who agree with the decisions, she cannot do so with any great enthusiasm as she does not share them.  
An invitation to a local pastor was made, and he declined, preferring not to take the chance that he might 
insert himself between the Pastor and the congregation.  Should the congregation decide to take this 
matter to a vote, the Bishop and the Synod Secretary will make this presentation in the future to the 
congregation at a meeting called for that purpose. 



 
At our last meeting, a list of possible options for moving forward was presented by Pastor Murray, and 
considered by the group.  
 

Options 
 
Do Nothing, and remain ELCA 
 
We can continue our current affiliation as it is.  There are decent reasons to do this.   First, it is 

the relocation.  Also, we have suffered our share of conflict, and we do not want to create more 
at this time when we should be concentrating on building our new church home and renewing 
our ministries.  Finally, there are aspects of the ELCA that work, and we have relationships with 
other Lutheran congregations, pastors, and parishioners that we do not want to lose. 
 
 Advantages 
 

1. We can bear witness to the truth and the integrity of the Scriptures to those that do not 
believe that the Scriptures are faithful witnesses to grace.  

2. We can try to stop the direction of the ELCA and then bring it to faithfulness. 
3. We maintain loyalty to the denomination, and to the synod with which we are 

somewhat more comfortable. 
4. Not everyone in the congregation cares about orthodox faith and practice; some wish 

to be aligned with progressive churches. 
5. We maintain ministries of the ELCA, especially some of the more fragile ones. 
6. 

those events that are taught by biblical revisionists. 
7. We can lean on the ELCA to do things that we should do, like feeding hungry people. 

Disadvantages 
 

1. Our witness is underappreciated, or worse. 
2. The ELCA runs over us and we increasingly become aliens in our own ecclesiastical 

community. 
3. We are unable to send youth to youth events, purchase curricula written from an 

orthodox Christian standpoint, or work with conference pastors and the like who 
disagree with us. 

4. Future pastors will teach and preach in line with the teaching of the ELCA. 
5. We will increasingly find ourselves at odds with newcomers and our own youth who 

are taught a different Gospel. 
6. While the congregation may seek to preserve the right to call a pastor that is 

orthodox, such pastors will eventually become unavailable. 



7. The ELCA and churches with it will increasingly find it difficult to focus on growth.  
Conservative churches grow, progressive churches tend to decline.  Near absolute 
focus on social justice gets in the way of evangelization. 

 
Leave the ELCA 
 
 Advantages 
 

1. Consistent teaching and preaching. 
2. Work with a community of faithful largely in agreement with fundamental tenants of 

Christianity. 
3. Energy wasted guarding the faith can be spent spreading the faith. 
4. Excitement generated by being one of the few Lutheran churches affiliated with a 

new church body. 
5. Can provide a faithful church home for Lutherans drifting away from the church for 

reasons of its wandering from orthodoxy. 
6. No future property concerns. 
7. Oversight without the bureaucratic burdens. 
8. Polity differences in new body make it difficult for radical changes in doctrine or 

practice to be made.  Congregations must ratify changes in church doctrine and 
practice. 

9. More freedom in finding pastoral care. 
10. Greater flexibility to respond to the changing landscape of the Church in America. 

Disadvantages 
 
1. We disaffiliate with an institution of which we have been a part for over 20 years.  

This is a wound to the institutional wholeness of the denomination, though not to the 
one, holy, catholic and apostolic Church of which we would still be a part. 

2. We lose the structure of the synod and the resources it makes available to us. 
3. We will have no access to monies made available to congregations that relocate.  In 

the past, this has amounted to about $25,000, though there is no guarantee of any 
amount at this time. 

4. We affiliate with new Lutheran bodies that will need to take time to organize and put 
resources together. 

Dual Roster 
 
 Advantages 
 

1. May (or not) reduce the potential for conflict within the congregation. 
2. Allows congregation to focus on its own mission. 



3. Allows congregation to work with church body that is most effective for any 
particular need. 

4. There are no property issues if the synod decides to discipline the congregation and 
remove it from the roster. 

Disadvantages 
 
1. Muddies our Lutheran DNA. 
2. Perhaps less honest, perhaps not. 
3. Creates problems for pastoral staff if pulpit is declared vacant. 
4. May allow more time for attitudes in the synod or churchwide offices to harden and 

become more punitive. 

Please note, this list is not exhaustive. 
 
At the conclusion, each member of the committee was asked by the Chair to share their conclusions and 
the reason for them.  The committee found itself in a sad agreement that for the sake of the Gospel and 
the congregation we should present a resolution to the Church Council to disaffiliate with the ELCA and 
affiliate instead with the North American Lutheran Church, and ask the Council to bring this matter to 
the congregation for discussion and, if it seems wise, for a vote.  It is our hope that conversation will 
occur in our homes as well as at church, so it may be discussed in depth among members of the 
congregation and all will have a chance to share their opinions in a supportive, Christian environment.  
In the end, we hope that whatever decision is made by the Council and the congregation, that we 
remember that we are to welcome all to church, regardless of their race or ethnicity or wealth or health 
as if they are Christ himself. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



 

 

 

 

 

 

 

 

 
 

This report and recommendation are submitted by the Affiliation Committee of St. Jacobs 
Lutheran Church, Glenville, Pennsylvania on November 11, 2010 to the Church Council of St. 
Jacobs Lutheran Church.  
 

Sharon Mack (Chair) ______________________  

Camillia Gantz ______________________    

Sidney Krebs    ______________________  

Rev. Paula Murray   ______________________ 

Rev. Richard Weaver   ______________________    

 

 

 

 
 
 
 


