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Appropriate Response
A Declaration of Theology and Action

Approved by the Presbytery of Santa Barbara February 10, 2007+

I. An Appeal to the Presbyteries, Congregations,
and Christians in the PC (USA)

With many in the church we have over many years carefully and prayerfully followed the actions, decisions, controversies,
and perspectives manifesting across the Presbyterian Church (USA). We have studied, discussed, and wrestled with the
many difficult issues. We have pondered over and prayed over events, statements, litigations, and meetings. Through all this
we have intentionally moved slowly, cautiously and thoughtfully, recognizing that misinformed acts and reactionary stands
are neither helpful nor faithful. We believe that if we have erred it is on the side of reticence and silence. Through this season
of discernment, study, and prayer we have sought an appropriate response to the gracious call and command of God to
submit our lives to the Lordship of Christ Jesus and to give our lives to fulfilling the Great Ends of the Church.

We stand profoundly grateful to God, certain that he has through this time of reflection, study, and participation with the
broader church given us a word of guidance for our congregation, our presbytery, and the church as a whole. This word is
not a new word or a word that seeks division, schism, or the creating of a new and separate body. Rather it is an acknow-
ledgement and reaffirmation of our history, theology, and polity and passionate appeal that our church as a whole and every
constituent congregation and presbytery within it turn from the naturalistic theology, romanticismz, folly, and idolatry that have
too often been allowed to shape and characterize our church and return to its first love, Jesus Christ, Lord of the church and
the One Word which we alone must hear and obey. Our intention is to stand in faith and unity against the destruction of our
church, its confession, and its witness. We seek and call for a return to the Scriptures, our Reformed theology, and the stan-
dards of our Constitution. We joyfully and gratefully acknowledge that within our history we have worked together to reconcile
our differences. We have been able, on numerous occasions in our long history to restore our structural unity and thus we
now seek the higher good of restoring our confessional unity and integrity. We call the church to pursue and know the genu-
ine, God given peace, unity, and purity that is the necessary fruit of faithfulness, integrity, and godliness. And we call the
church to return to its first work of mission centered around and upon the life changing and world changing word of the Gos-
pel and to follow our Lord’s command to go out into all the world to make disciples in the name of the Father, Son, and Holy
Spirit.

There can be little doubt that the church we have loved and served is in the midst of a profound crisis that is clearly worsen-
ing. The hope vested in the Theological Task Force on Peace, Unity, and Purity has—thus far—failed to materialize. Argua-
bly the 217t General Assembly’s approval of the Task Force Report, even as amended, has only moved us further into cri-
sis. The report's recommendations—now authoritative interpretations—may open the door for local license?® and certainly

1 This document was presented to the Presbytery of Santa Barbara for its consideration on February 10, 2007 by the Session of Commu-
nity Presbyterian Church of Ventura: Pastors Mark Rayburn Patterson, Paul Dugan, and Marsha Martin; Elders: Dan Tapia, Rocky
Ludes, Jim Lisi, Debby Barker, Glen Lowes, Marcia Drescher, Jim Peters, Kevin White, Bob Pedroza, Denny Armstrong, Connie Tice,
Richard Armstrong, Marta Helmer, Paul Burke, Dave Heiss, Randy Guzik, Jack Wallace, Ted Temple and Kirk Hamilton.

2 Romanticism refers to a broad, and thus difficult to define worldview. For our purposes it is important to look at epistemological issues
(how we know what we know). Romanticism emphasizes idealism over realism and knowledge drawn from feeling and intuition over
reason and empiricism. Romanticism would define the universal through the particulars whereas realism (and thus evangelicalism)
would take the opposite course, defining the particulars from the universal. Romanticism is open to contradictory ideas remaining un-
reconciled and still valid viewing these as part of a grand, inosculated whole that lies beyond reason but may be known intuitively and
experientially. For two helpful studies see: Bernard M. G. Reardon, Religion in the Age of Romanticism (Cambridge: Cambridge Univer-
sity Press, 1989) and Stephen Prickett, Romanticism and Religion: The Tradition of Coleridge and Wordsworth in the Victorian Church
(Cambridge: Cambridge University Press, 1976).

3 Local license or local option refers to a local governing body (session or presbytery) abandoning, ignoring, or annulling (whether tempo-
rarily or permanently) standards of the national church in favour of locally agreed upon values or rules. The PUP report, in allowing con-
ceivably any doctrine or practice to be declared a scruple by a candidate, theoretically allows the national standards of the church to be
trumped by locally held opinions and interpretations. Ultimately the full implications of the PUP authoritative interpretations will not be
known until cases are brought to church courts which could happen as early as October 2006.
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have led increasing numbers of sessions and presbyteries to clearly articulate what beliefs and practices are considered
essential and non-negotiable. Additionally, many are taking up issues of property, per capita, and even separation from the
PC (USA)5. While our history as a church is replete with controversy and conflict, it is painfully clear that we stand before the
most threatening crisis in our church’s long history.

The depth and significance of the current controversies must not be underestimated. While many would say, “Peace,
peace...” there is in fact no peace and little chance of finding peace if the church continues to ignore, deny, or simply re-
nounce the serious issues we face. We can no longer afford theological sound bites, confessions that are PowerPoint deep,
and “truths” that are little more than romantic wishes and emotional subjectivism. We must have the courage to sincerely and
fearlessly address the issues dividing us and move beyond tepid pronouncements or declarations of peace while denying all
reality and ignoring the real issues confusing and dividing us. We must make an appropriate response, to God and to those
he has placed under our care, and to those who are disrupting the peace unity, and purity of the church through ignorance,
error or evil.

The Session of Community Presbyterian Church of Ventura California calls upon the Santa Barbara Presbytery and all con-
gregations and governing bodies within the PC (USA) to unite behind the Scriptures, confessions, and polity of the church.
We call upon every member, pastor, elder, and governing body to study this document and “test the spirits to see whether
they are of God, for many false prophets have gone out into the world.”” Test our words and actions before the Scriptures,
confessions of the Church and standards of the Reformed tradition. If you find that we are speaking contrary to these stan-
dards do not listen to us! But if you find that our perspective and actions are faithful to the Scriptures and our constitution
then we urge you to stand with us. “Let no fear or temptation keep you from treading with us on the path of faith and obedi-
ence to the Word of God in order that God’s people be of one mind upon earth and that we in faith experience what he him-
self has said: ‘| will never leave you, nor forsake you. Therefore, ‘Fear not little flock, for it is your Father's good pleasure to
give you the kingdom.”8

4 In addition to this document before the Santa Barbara Presbytery the following may be noted as examples: Both San Diego and Santa
Barbara presbyteries have passed “essential tenets” guidelines for ordaining, installing, and receiving ministers into their membership.
The Presbytery of Central Florida has approved a resolution declaring that G-6.0106b is an essential requirement for ordination and will
not recognize any ordination done in violation to this standard. Other presbyteries, including Pittsburgh and Holston are considering
similar actions. The Sacramento Presbytery has passed four resolutions dealing with ordination standards, per capita, and property. The
Presbytery of San Francisco will soon address conflicting resolutions that reflect the tensions across the larger church: one calls for the
strict maintenance of constitutional standards while the other seeks full inclusion of any person into the life and witness of the church. As
of this writing almost thirty presbyteries are considering resolutions that affirm constitutional standards. In the September 12t edition of
the Charlotte Observer twelve pastors representing nearly 3,500 members of the PC (USA) published a full page statement which de-
clared the actions of the 217t General Assembly “collectively represent grievous error and a significant departure from the biblical and
confessional principles of the Christian faith.”

5To give some examples: First Presbyterian Church of Baton Rouge and Kirk of the Hills in Tulsa have both filed suit against their presby-
teries seeking affirmation of full rights and ownership over their property. Kirk of the Hills, the largest church in its presbytery with over
2,800 members has gone even further with its pastors renouncing the jurisdiction of the church and the congregation overwhelming ap-
proving a resolution to leave the PC (USA) and join the Evangelical Presbyterian Church. Milwaukee Presbytery has allowed a small
member congregation to also join the EPC—though requiring it to pay $150,000 for the right to maintain its property. Across the de-
nomination many congregations are pondering if, when, and how to leave the PC (USA) and examples abound in the news. Exacerbat-
ing issues, secret advisory papers drafted by the offices of the General Assembly and the GAC and recently made public, show the de-
nomination intends to squelch all dissent and retaliate against any seeking to withhold control over church property. Tactics advised in-
clude defrocking offending ministers, lawsuits against ministers and elders, and removal of sessions. Trust and co-operation are all but
non-existent.

6 Andrew Walker (King's College, London) and Robert Wuthnow (Princeton) have both suggested that the larger church is heading for the
third great schism. The issues tearing at the PC (USA) are similarly affecting many other churches and denominations and leading to
the unique situation in which evangelicals within the PC (USA) have more in common with evangelicals in the Episcopal and Methodist
Churches (to give two examples) than they do with progressives within their own church (and vice versa). The whole of Christendom
may well be heading towards a split across and through countless denominations and traditions which divides the holy catholic church
into two camps or perspectives: evangelicals and progressives. Certainly the gap between these two within the PC (USA) is expanding.

71Jn. 4:1. See also: Jer. 29:8; || Peter 2:1

88.04, Book of Confessions, Constitution of the Presbyterian Church (USA) part I. The Theological Declaration of Barmen, while written in
an entirely different political setting, was nevertheless wrestling with nearly identical theological issues and thus forms a crucial docu-
ment for our day and situation.
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Il. Concerning the Present Situation of the Presbyterian Church (USA)

The issues tearing apart the church are neither peripheral nor incidental. At stake is nothing less than our integrity, our fu-
ture, our mission and our message. At question is whether we have been, are, and can be trustworthy before God or whether
we will abandon the faith once and for all delivered to the saints for a populist, culturally determined Gospel that is hostile to
the work of Christ. Ensconced within claims of piety and words of faith are alien principles that have entered our church
damaging the theological basis and standards that have defined and shaped the church. At issue is a natural theology?® that
forms the essence of the progressive theology in the PC (USA) in contrast to evangelical'® theology which forms the essence
of Reformed theology within the church. In spite of shared language there are profound, even mutually exclusive, differences
between the progressive theology that has long sought center stage and the Evangelical theology that has long formed the
center and foundation of Presbyterian belief and currently defines the majority of our members and congregations." While
some may hope for and proclaim that there is room within the PC (USA) for both (or all) sides'2 the fact remains that these
perspectives are in many places mutually exclusive and irreconcilable. One can not declare Jesus “the Way, the Truth, and
the Life, the only way to the Father™'® and simultaneously declare that he is but one way among many. One can not affirm
the authority of the Scriptures over all matters of faith and practice' while simultaneously proclaiming that experience, emo-
tions, and opinions have equal (or greater!) voice. One can not hold that the ethical standards of Scripture are to be required
while simultaneously holding that truth is uncertain and each must choose their own course, beliefs, and behaviours. There is
always room for diversity within the church when these beliefs deal with non-essentials or are not mutually exclusive. But that
is not the case today within the PC (USA). Essentials upon which the church has been built and which exist as standards in

9 Natural theology is most simply described as “bottom up” while evangelical theology may be described as “top down.” Obviously these
are over simplified and thus not wholly accurate but they allow those inexperienced with the concepts to begin wrestling with the issues
at stake. Evangelical (i.e. Reformed) theology has always started at the top, beginning with questions about the nature, will, and work of
God and only secondarily with questions of what this means and how we are to respond. Natural theology works from an opposite direc-
tion, wrestling first or primarily with who we are as God'’s creation and how we experience God and then deducing from these who God
is and what He does. This simple difference has profound implications and leads to vastly different perspectives. To find an example
one need only look at the issue of homosexuality. Where evangelical theology would hold that the will of God revealed through His acts
(creation, et. al.)and testified to in the Scriptures declares the practice of homosexuality to be sinful, natural theology would hold that
because such feelings or attractions exist in one whom God made then God logically approves of the practice and lifestyle. From the top
down the lifestyle is viewed as antithetical to the Christian life while from the bottom up it is viewed as a faithful expression of God's di-
verse creativity. These views, based upon profoundly different starting points and theological perspectives and methodologies are diffi-
cult, if not impossible to reconcile. In fact, no significant attempt of evaluating or reconciling such disparate doctrines has been made as
the church has instead been content to grant both the stamp of legitimacy and propriety in the name of diversity and the nebulous ethic
of tolerance.

10 The word evangelical comes from the Greek word euangellion, meaning good news. Today it is broadly and not always accurately used.
According to Karl Barth, one of the most important reformed theologians in our history, “Evangelical means informed by the gospel of
Jesus Christ, as heard afresh in the 16th century Reformation by a direct return to Holy Scripture.” Evangelicalism when used in its strict
theological sense is not bound to a particular tradition but cuts through all sectarian lines. Evangelicals are first upwardly or vertically fo-
cused with the horizontal focus coming as a certain and necessary response to revelation and relationship with God. Evangelicalism is
centered upon God not humanity, the sacrifice given to us not the sacrifice we make, the power of God to heal and save not the intrinsic
power or worth of the human being. It draws its guidance from Scripture, finding here the authoritative instruction about both God and
faithful human response to his revealed will. Donald Bloesch has noted that “Evangelical theology aims not only to be faithful to Scrip-
ture, but also to expose the unfaithfulness of the Christian community to Scripture.” Evangelicalism is profoundly concerned with the
poor and the righting of injustice. And itis all these (and more!) because of its passionate Christocentrism which rigorously holds Jesus
Christ at the center of all of life, the focus of God's activity, the revelation of his will, and the source and goal of all creation.

" For a helpful study of the differences between progressive and evangelical theology see: Gerrit Scot Dawson and Mark R. Patterson,
Given and Sent in One Love: The True Church of Jesus Christ (Lenoir North Carolina, Reformation Press, 2005), pp. 79-86.

12To give one recent example, advice on the Presbyterian Women page of the PC (USA) web site stated: “Talk about Christianity in a way
that is not imperialistic. Do not assume that ...Christianity offers something better than other religions”
(http:/Awww.pcusa.org/pw/resources/bias-free-guidelines.htm). It is impossible to reconcile this with the evangelical perspective set forth
in either the Book of Confessions or Book of Order (cf. G-1.0100 “All power in heaven and earth is given to Jesus Christ by Aimighty
God, who raised Christ from the dead and set him above all rule and authority, all power and dominion, and every name that is named,
not only in this age but also in that which is to come. God has put all things under the Lordship of Jesus Christ and has made Christ
Head of the Church, which is his body.” The Reformed tradition has always held that it has something better to offer than other religions
and his name is Jesus.

13 John 14:6. 8.10, Book of Confessions, Constitution of the Presbyterian Church (USA) part 1.
145,003; 6.001-006, Book of Confessions, Constitution of the Presbyterian Church (USA) part I.
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our Confessions are routinely denied, annulled, or simply ignored while counterfeit alternatives are raised as viable options
without any recognition that these contradict our history and tradition. With the loss of our defining doctrines the PC (USA)
has become increasingly directionless, messageless, and meaningless.

While diversity of belief, experiences, and practices has long characterized the PC (USA) it has never been successfully
reconciled. For decades we have been encouraged to “celebrate our diversity” without ever being called to reconcile our
diversity or wrestle with the difficult and painful questions about the legitimacy, propriety, and truth of disparate beliefs and
truth claims. We hold that not everything proclaimed or believed is true. Nor is every belief affirmed under the banner of di-
versity legitimately Reformed or in some cases, even Christian, and therefore to be received as valid for the church. For true
peace, unity, and purity to exist and flourish, for our mission to continue and deepen, for the church to be faithful before God
and relevant to the people of this world we must value theological legitimacy over theological diversity. !5

The issues tearing at the PC (USA) today are theological. Appeals for tolerance, reforms of polity, and pursuit of our mission
may have some value but are not theological answers and thus can not, ultimately, answer the theological difficulties tearing
at us. The church must decide what it believes if it is really going to be whole, healthy, and functional and it must make an
appropriate and fitting response to the Triune God of grace. This is especially true for us within the Reformed and Presbyte-
rian tradition. For we are a confessional church. Our very existence is based on confessions held and expressed over and
against other possible expressions of faith, beliefs, and practices that lie outside our tradition and even outside the Christian
faith. Our very life and faith are grounded upon the fact that in the face of many beliefs and claims of truth one may hold,
some are not true, not accurate, and not of God. They are inherently and essentially inappropriate as they are inconsistent
with the work and nature of God. The PC (USA) is a confessional church whose very existence is defined and mission
shaped by what we hold to be true. To now hold disparate doctrines, to believe that any belief is valid and valuable, to en-
courage each to determine their own ethical lifestyle is not only logically ludicrous, it is categorically contrary to the whole of
the Reformed tradition and the church catholic. Yet it is this attitude and perspective that is increasingly shaping the theology
of the PC (USA) and in the process, deceiving many.

That is of course not to say that Reformed theology—or any theology for that matter—should be considered perfect, com-
plete, or beyond need of correction and improvement. Indeed, a hallmark of our confessional tradition is that our theology is
“Reformed always being reformed by the Word of God and the call of the Spirit.”'6 But this phrase, when taken in its entirety
reveals the inherent tension that must remain. While our theology grows in understanding and our message is translated into
ever new contexts and cultures, the Word of God underlying such human statements remains fixed and unchanging. Where
our confessions and mission are consistent with the Word they may be called faithful and true, even where still in need of
further improvement or clarification and even when held “in tension” with other doctrines. But where our theological state-
ments contradict, annul, or transcend the Word they may be, indeed must be, declared deficient, untruthful, scandalous, and
heretical. The Reformed tradition approaches theology humbly but not stupidly. Acknowledging that God is ultimately beyond
all attempts of description it nevertheless holds that he can be truly known, accurately described, and actually obeyed. Ad-
mitting that all attempts to describe God are mere human efforts to describe what is eternal and beyond full human descrip-
tion, it nevertheless remains foolish to imagine and pernicious to proclaim that any description may work and one confession
is a good as another. The proponents of such error and folly, have in fact moved outside of the PC (USA), being an essential
renunciation of the church through denial of its essential tenets, history, and theological perspective.

It is obvious, but important enough to state explicitly that this paper and the theology it expresses are written from and ad-
dressed to a Reformed and Presbyterian perspective. In other words, we are not interpreting, critiquing, or correcting the
theology of the Episcopal Church, the Methodists, Lutherans, or anyone else within the Christian family. There are under the
large umbrella of Christian orthodoxy many theological traditions and doctrines. Doctrines held by one tradition within the
Christian faith may be different than those in another and may even contradict them. The understanding of the nature of the
Lord’s Supper, for example, is decidedly different in the Catholic, Lutheran, and Reformed traditions, but not sufficiently so as

15 The greatest hope in recent years that this might occur evaporated with the report of the Theological Task Force on Peace, Unity, and
Purity. In spite of good intentions, high hopes, and hard labor, the task force in the end failed to address the real theological issues tear-
ing us apart. Instead of seriously wrestling with the profound differences of theological perspectives within the PC (USA) they instead
only tangentially addressed them, that is, (for those mathematically astute) without touching them at all. While speaking of the centrality
of Christ or the authority of Scripture no word of guidance is given to help the church discern what these mean, where it may have erred
and why, or how to reconcile the different understandings attached to such statements. The task force, while affirming the authority of
Scripture abdicated all responsibility of leading the church into legitimate and faithful interpretation by simply expressing that Presbyteri-
ans disagree over interpretation. In the end their report failed by offering a polity solution to a theological problem and thus leaving the
greatest problems before us essentially untouched and certainly unresolved.

16 G-2.0200. Book of Order, Constitution of the Presbyterian Church (USA) part II.
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to render any one of these as unorthodox or unfaithful. Different traditions hold different doctrines on baptism, grace and
works, free will and election, eternal security and perseverance, eschatology, and many others, while still remaining Christian
and united around the essential articles of faith. Each of these traditions has particular historical-theological-cultural charac-
teristics which shape their doctrine, life, and witness. The Reformed tradition also has unique and defining characteristics,
particularly “its affirmation of the majesty, holiness, and providence of God who creates, sustains, rules, and redeems the
world in the freedom of sovereign righteousness and love.”” The purpose in this paper’s theological reflection is first to call
the PC (USA) to understand that some doctrines, practices, and philosophies, regardless of claims, are simply not Christian.
They are not a part of any orthodox tradition or its confessions and practices and must be acknowledged as such. And sec-
ond, it is to call the PC (USA) to understand that some doctrines, practices, and philosophies, while genuinely Christian are
not part of our particular tradition. It is our purpose and hope that the PC (USA) will discern these differences and seriously
endeavour to stand for the truths of the Christian faith. And it is our purpose and hope that the PC (USA) will grasp the
unique and valuable perspective of the Reformed and Presbyterian tradition and not lightly ignore, forget, or deny our par-
ticular historical experience of God and the Gospel."® We are a church within the Reformed tradition. As a church we must
stand courageously for the faith once and for all delivered to the saints.’® As members of the Reformed and Presbyterian
tradition we may joyfully acknowledge that we share many common beliefs and practices with the larger church.22 And we
must endeavour to learn from our sisters and brothers in other traditions while remaining faithful to our own tradition and its
unique and valuable witness. Our intent in this study is to simply express that much of what is currently defining our church
today is not Reformed and in some case not even Christian. We can not accept or believe everything or anything and long
remain either Presbyterian or even Christian. Our future, our faithfulness, our mission depend upon our rightly disceming the
truth of God and his revelation. We must have a truthful and accurate understanding of the nature and work of God and a
response that is fitting and appropriate to the reality of God.

It is time for the PC (USA)—that is, its members, congregations, and governing bodies—to express what the church believes,
and as necessary corollary of this declaration, it must express what it does not believe. In doing this, it need not express all
that it believes nor hold that these expressions are inerrant and final. For fuller descriptions already exist—primarily for us in
the Book of Confessions, but also in Reformed theological works such as Calvin's Institutes, Weber's Grundlagen Der Dog-
matik, Barth’s Church Dogmatics—and any human work can be better expressed to more accurately describe the eternal
reality behind it. Nevertheless, it remains crucial in our time that the PC (USA) courageously affirm (decide?) what it believes.
We must reaffirm that our words of confession may accurately—if not fully—express the truth of God revealed to us by His
acts and witnessed to by the Word written and proclaimed. And we must in our affirmation, have the courage to discern and
denounce error and heresy wherever they occur. We must utterly reject as inappropriate the naive but popular folly, pro-
claimed in the name of tolerance and diversity, that the church can and may hold disparate doctrines simultaneously and
proclaim both as true. It is time for the PC (USA) to reject the hopeless ambiguity and uncertainty that have marked our con-
fession in recent decades and stand for the truth of the Gospel revealed through Jesus the Saviour of the world. And it is
time that this be done by more than a few leaders, individuals, or congregations who in recent years and decades have
boldly stood for the Gospel. As the life and future of our church are at stake, it is required in our day that all who love the
Lord Jesus stand for the truth of his gospel and renounce and repent of the errors—great and small and of which, in their
variety we are all guilty—that have overwhelmed our confession, mission, and ethics. It is time for the faithful to rise and

17 Other great themes of the Reformed Tradition include: (1) The election of the people of God for service as well as for salvation; (2)
Covenant life marked by a disciplined concern for order in the church according to the Word of God; (3) A faithful stewardship that
shuns ostentation and seeks proper use of the gifts of God’s creation; (4) The recognition of the human tendency to idolatry and tyr-
anny, which calls the people of God to work for the transformation of society by seeking justice and living in obedience to the Word of
God (G-2.0500. Book of Order, Constitution of the Presbyterian Church (USA) part Il).

18 QOr, as the Constitution puts it: “The creeds and confessions of this church reflect a particular stance within the history of God’s people.
They are the result of prayer, thought, and experience within a living tradition. They serve to strengthen personal commitment and the
life and witness of the community of believers” (G-2.0500b. Book of Order, Constitution of the Presbyterian Church (USA) part Il).

19 “Dear friends, although | have been eager to write to you about our common salvation, | now feel compelled instead to write to encour-
age you to contend earnestly for the faith that was once for all entrusted to the saints” Jude 1:3 NET.

20 Again, as the Constitution states: “In its confessions, the Presbyterian Church (U.S.A.) gives witness to the faith of the Church catholic.
The confessions express the faith of the one, holy, catholic, and apostolic Church in the recognition of canonical Scriptures and the for-
mulation and adoption of the ecumenical creeds, notably the Nicene and Apostles’ Creeds with their definitions of the mystery of the tri-
une God and of the incarnation of the eternal Word of God in Jesus Christ” (G-2.0300). And again: “In its confessions, the Presbyterian
Church U.S.A.) identifies with the affirmations of the Protestant Reformation. The focus of these affirmations is the rediscovery of God’s
grace in Jesus Christ as revealed in the Scriptures. The Protestant watchwords—grace alone, faith alone, Scripture alone—embody
principles of understanding which continue to guide and motivate the people of God in the life of faith” (G-2.0400).
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fearlessly express the message we have been entrusted to bear. It is time for those who sit on the fence of indifference to
rise from their Laodicean complacency and grasp the severity of the situation, perceive the call of God in this hour, and rise
to the church’s need of their witness. And it is time for those who have for decades rejected the clear teaching of the Scrip-
tures and the essential tenets of the Christian faith to honestly acknowledge their renunciation and peaceably leave the
church as the Constitution requires.2!

lll. A Theological Declaration

We hold, with deep gratitude and humility, that God has called us to speak with one voice and given us a word which must
be proclaimed. After years of discerning, praying, studying, and conversing the time has come for all in leadership and all
congregations to affirm again the heart of what we believe and express afresh what we hold true and dear in these troubled
times. “We believe we have been given a common message to utter in time of common need and temptation”22 and we invite
all within the PC (USA) to join us in this affirmation.

We live in an age that is profoundly skeptical of any truth claim especially any raised over and against others. Our age is
uncertain that truth exists, that truth can be known, or that any perspective should be proclaimed as such. It is also a time of
rampant subjectivism where each not only decides what is right in their own eyes, but is actually encouraged to do so. The
skepticism and subjectivism combine to cause profound trauma and confusion within the church as each looks within to de-
termine what is right and true for them. The very nature of the church takes a new shape as doubt and diversity become our
confession and the ancient confessions that have always defined us are lost to the god of uncertainty and subjectivity.

Other ages have had to face different points of error or confusion. Athanasius addressed a church wrestling with the nature
of Christ and the Trinity. Augustine confronted the errors of Pelagius on grace and salvation. Luther and Calvin stood against
the corruption of the church that had replaced grace and justification with self-righteousness, works, and indulgences. Barth
stood against the natural theology of Third Reich Germany that was increasingly allowed (by the church!) to shape the
church’s theology, mission and ethics. In every age the church is called to address the errors, misunderstandings, corrup-
tions, and heresies that occlude the truth of the Gospel and thus its message and mission. Rarely, if ever, is the church al-
lowed to choose its battles. Instead these usually emerge from the issues, values, and philosophies of the current culture in
which the church is placed. In every case and era it is required of the church, as a necessary element of its mission, to ad-
dress these values and philosophies, affirming what is true and critically assessing what is false all under the authoritative
and defining revelation of the Gospel of Jesus Christ. And in the process it must consciously resist the temptation to take the
popular and easy course of changing the Gospel to fit the values and philosophies of the day.2

In our time the issues at the center of our debate are not the Trinity or the nature of Christ, they are not about justification or
even ordination standards or homosexuality. The primary issue facing (and confusing) the church today is the nature, reality,
and means of revelation and, from the human side, what constitutes a real and proper knowledge of God. Secondly, and
inseparably bound to this, is the question of what constitutes righteousness before God. While many areas and details of
theology and ethics may be specifically addressed we hold that the root of error and misunderstanding today revolves
around our understanding of God’s revelation, Christian epistemology, and misunderstandings regarding the nature of and
distinctions between inherent and imparted righteousness. We hold that the natural theology manifesting in the progressive
wing of the church and defining its theology is radically inconsistent with the teaching of Scripture and our Reformed tradition.
This misuse of Scripture and redefining of essential and/or traditional elements of Reformed theology has led the church into
confusion, biblical illiteracy, and even heresy. We hold that a clear—if brief—word of correction must be voiced if we are to
be faithful to God and the word he has given us and faithful in leading the church through the dangers raised against its wit-
ness.

In view of the errors of natural theology manifesting within the progressive wing of the church and the devastating harm
these doctrines and their proponents are bringing to the peace unity and purity of the church we therefore confess the follow-
ing evangelical and Reformed truths:

21 -6.0108, footnote 1. Book of Order, Constitution of the Presbyterian Church (USA) part I1.
228,08, Book of Confessions, Constitution of the Presbyterian Church (USA) part .

23 This has become the common approach of the PC (USA) and the dominant methodology of the progressive wing of Protestantism. The
values and philosophies are made authoritative and the church is then required to shape its message and mission around these values.
The history of both Judaism and the church reveals disastrous results whenever this is allowed and calls us to remember such lessons,
lest we repeat them.
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Appropriate Response A Declaration of Theology and Action

i.
“l am the Way, the Truth, and the Life; no one comes to the Father but through me.”
John 14:6

“Truly, truly, | say to you, he who does not enter the sheepfold by the door but climbs in by an-
other way, that man is a thief and a robber.... | am the door; if anyone enters by me, he will be
saved.”

John 10:1, 9

“For we teach and believe that this Jesus Christ our Lord is the unique and eternal Saviour of the
human race, and thus of the whole world...Wherefore we quite openly profess and preach that
Jesus Christ is the sole Redeemer and Saviour.”

Second Helvetic Confession, Ch. XIl

“All power in heaven and earth is given to Jesus Christ by Almighty God, who raised Christ from
the dead and set him above all rule, and authority, all power and dominion, and every name that
is named, not only in the age but also that which is to come.”

Preliminary Principles, Constitution—G-1.0100, PC (USA)

We hold, with the testimony of the Scriptures and in consistency with the Reformed faith and the church catholic that there is
but one mediator between God and the human race, one Saviour, Redeemer and King, the Lord Jesus Christ. By his name
alone salvation is graciously given as the Father freely determines and in him alone are we reconciled, redeemed, and re-
stored to God and the life He intends. In accord with the singular message of Scripture, Reformed theology, and the holy
catholic church we affirm that Jesus is unique, unrivaled, and singular in nature, being, and work, the center of God’s saving
work and the singular goal of creation.

We reject therefore the errors of progressive and revisionist theology that deny or annul the singular saving work of Christ by
proclaiming that Jesus is but one way of salvation among others of equal validity, truth, and efficacy. We reject and de-
nounce any testimony that seeks to limit his saving work, power, or efficacy to that of mere example of spirituality, godliness,
or morality. Further, we reject the false doctrine that would hold that there are areas of life in which we would not need God’s
justification and sanctification through Christ. We believe that any holding or teaching such errors have departed from the
Reformed faith, are deceived, and have become promoters of heresy.

ii.
And the Word became flesh and dwelt among us, and we have seen his glory,

glory as of the only Son from the Father, full of grace and truth.
John 1:14 NRSV

Christ is the visible expression of the invisible God.
Colossians 1:15—Phillips Translation

Long ago, at many times and in many ways, God spoke to our fathers by the prophets, but in
these last days he has spoken to us by his Son, whom he appointed the heir of all things, through
whom also he created the world.

Hebrews 1:1-2, ESV

Although the light of nature, and the works of creation and providence, do so far manifest the
goodness, wisdom, and power of God, as to leave men inexcusable; yet are they not sufficient to
give that knowledge of God, and of his will, which is necessary unto salvation;
therefore it pleased the Lord, at sundry times, and in divers manners,
to reveal himself, and to declare that his will unto his Church.

Westminster Confession of Faith, Chapter |

The very light of nature in man, and the works of God, declare plainly that there is a God; but his
Word and Spirit only, do sufficiently and effectually reveal him unto men for their salvation.
Larger Catechism, Question 1

We believe that Jesus Christ is the One Word of God to whom we turn, whom alone we obey and trust in life and in death.
We believe, in keeping with the Scriptural witness and the central tenets of the Reformed faith, that God’s nature and work
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Appropriate Response A Declaration of Theology and Action

finds their primary revelation in the person and work of Christ, for with Luther we hold that “elsewhere God is utterly incom-
prehensible but comprehensible in the flesh of Christ alone.”?* Thus it is to Christ alone that we turn to know God and learn
of His ways, work, and will. For Christ Jesus, as the Word of God incarnate, is the essential form of God’s revelation and the
only means by which we may know of the nature, will and work of God. We hold that God’s revelation in Christ receives pri-
mary witness through the Scriptures of the Old and New Testaments and is made efficacious and perspicuous through the
illumining grace of the Holy Spirit.25

“We reject the false doctrine, as though the church could and would have to acknowledge as a source of its proclamation,
apart from and besides this one Word of God, still other events and powers, figures and truths, as God’s revelation.”? We
reject the false claims of modern Gnosticism and neo-mysticism that boast of secret, personal, innate or inner knowledge
that openly contradicts God's self revelation, whether this knowledge pertains to the nature or work of God or a human re-
sponse of belief, lifestyle, or ethics. We reject the voices of culture that call us from the holiness of God to take up lives
marked and characterized by self, pleasure, license, materialism, and injustice.

iii.
Every word of God proves true....Do not add to his words,

lest he rebuke you, and you be found a liar.
Proverbs 30:5, 6

The grass withers, the flower fades; but the word of our God will stand forever.
Isaiah 40:8

All scripture is inspired by God and is useful for teaching, for reproof, for correction,
and for training in righteousness, so that everyone who belongs to God
may be proficient, equipped for every good work.
[l Timothy 3:16-17

The whole counsel of God, concerning all things necessary for his own glory,
man’s salvation, faith, and life, is either expressly set down in Scripture,
or by good and necessary consequence may be deduced from Scripture:

unto which nothing at any time is to be added, whether by new revelations
of the Spirit, or traditions of men.
Westminster Confession, 1.6

We hold that the Scriptures by God's inspiration and the interpretive work of the Holy Spirit do manifest themselves to be the
Word of God written, and thus wholly sufficient to lead the church into true wisdom, godliness, reform, obedience, and wor-
ship of God. As God’s written Word the Scriptures are trustworthy, authoritative, and able to express God’s will to every age
and people. “Insofar as Christ’s will for the church is set forth in the Scripture, it is to be obeyed."?

We reject the false doctrine that would raise alongside or over the Scriptures other authorities, opinions, and voices intended
to transcend, correct, repeal or annul the word of God. While fully affirming that God does speak through the voice of the
Holy Spirit we deny and reject any claim of hearing his voice that contradicts or denies the clear teaching of Scripture,
whether this concern is the nature and work of God or the character and detail of the godly life he intends. We hold, with the

24 The full quote is as follows: ‘I have no God whether in heaven or in earth, and | know of none, outside the flesh that lies in the bosom of
the Virgin Mary. For elsewhere God is utterly incomprehensible, but comprehensible in the flesh of Christ alone.” Quoted in H. R. Mack-
intosh, The Doctrine of the Person of Jesus Christ, (Edinburgh: T. & T. Clark, 1962), p. 231.

25 Excellent articulations of the Reformed understanding of Christian epistemology and God self-revelation may be found in Otto Weber,
Foundations of Dogmatics, | (Grand Rapids: Eerdmans Publishing, 1981), pp. 169-227. Karl Barth, Church Dogmatics, .1 and 1.2. T. F.
Torrance, Reality and Evangelical Theology: The Realism of Christian Revelation (Downers Grove: IVP, 1982). Colin Gunton, A Brief
Theology of Revelation (Edinburgh: T & T Clark, 1995). Emil Bruner, Revelation and Reason: The Christian Doctrine of Faith and
Knowledge (Wake Forest: Chanticleer Publishing, 1946). Edward Dowey, Jr., The Knowledge of God in Calvin’s Theology (Grand Rap-
ids: Eerdmans Publishing, 1994).

268,12, Book of Confessions, Constitution of the Presbyterian Church (USA) part .
27 G-1.-0100c, Book of Order, Constitution of the Presbyterian Church (USA) part .
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guidance of Calvin, that opinions formed without the leading of the Word of God are of no account to the church and are
voices without authority or relevance to the Christian life.

V.

If anyone is in Christ, there is a new creation: everything old has passed away; see, everything
has become new! All this is from God, who reconciled us to himself through Christ, and has
given us the ministry of reconciliation; that is, in Christ God was reconciling the world to himself,
not counting their trespasses against them, and entrusting the message of reconciliation to us.
So we are ambassadors for Christ, since God is making his appeal through us; we entreat you on
behalf of Christ, be reconciled to God. For our sake he made him to be sin who knew no sin, so
that in him we might become the righteousness of God.

I Corinthians 5:17-21

My little children, | am writing these things to you so that you may not sin. But if anyone does sin,
we have an advocate with the Father, Jesus Christ the righteous; and he is the atoning sacrifice
for our sins, and not for ours only but also for the sins of the whole world.

[ John 2:1-2, NRSV

From this we confess and avow that there remains no other sacrifice for sin;
if any affirm so, we do not hesitate to say that they are blasphemers against Christ’s death and
the everlasting atonement thereby purchased for us.
Scots Confession, Chapter IX

Therefore, it is necessary for us to be righteous before we may love and do good works.
We are made truly righteous, as we have said, by faith in Christ
purely by the grace of God, who does not impute to us our sins,
but the righteousness of Christ, or rather,
he imputes faith in Christ to us for righteousness.
[l Helvetic Confession, Chapter XV

We hold, with 