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Why should we learn about the Feasts and Festivals of the Bible. 
 
If we want to understand the deeper things of God and how He works in the lives of people and 
times, we need to understand what God values and how he relates to His creation. 
 
The feasts and festivals that God appointed to the nation of Israel is a valuable key in 
understanding how God views the past, present and future.  If we want to understand where 
God is going in the future, it is important to consider where He has been and what He has 
established.   
 
Since most of us have Gentile perspectives, how do we approach the festivals?  What do we 
think about the feasts? Where do they fit in our lives today?  Can we still have a Christmas 
tree? Do we have to become Jewish?   
 
In approaching the feasts and festivals, God’s appointment book, we have to lay some 
groundwork.  First, we have to acknowledge that most of us don’t think like a Hebrew.  We 
think like a Greek or Roman.  In other words, the culture, language and even the thought 
patterns between east and west, Jew and Gentile can be very different. 
 
In the good old U.S. of A. we tend to have an egocentric understanding of the world: a lens that 
interprets events, information and even literature through a certain mindset.  When we apply 
this kind mesh to the writings of the Bible, we already start out on the wrong foot.  It affects our 
vision and our ability to see the words of God clearly and to understand the multifaceted 
relevance of Scripture to our lives. 
 
Take for example the way the Greeks in particular interpreted the Scriptures.  Most of us would 
agree that much of our ways of thinking and interpreting the world around has its origins in 
Greek and Roman thought.  When tasked with interpreting the Bible, scripture generally fell in 
two categories: literal and allegorical.  Maybe you even have used the phrase about the Bible, 
“It's meant to be taken figuratively”, or “this is the spiritual application”, or even, “this is not 
meant to be literal”.  It seems that we have a tendency to parse the Bible into the relevant, 
practical, (or literal) parts and others become exaggerations, metaphoric and illustrious.   
 
As I read through the Bible, I too have had these tendencies.  The Ten Commandments were 
literal: don’t murder.  The Psalms: allegorical.  Maybe we might take it a step further, elevating 



C  mplicated 
amybrudi .wordpress .com  

It’s 
the Psalms to “prophetic” and moving the difficult passages of Paul or Daniel to allegorical or 
symbolic.  
 
How about we start by looking at these two words: literal and allegorical so that we can all get 
on the same page? 
 
The definition of literal: using the strict meaning of words, following the words closely and 
exactly, the matter of fact meaning of a given set of words. 
 
That sounds easy right?  Well, if we approach the Bible from this perspective the only parts that 
really apply to our lives today would be a small percentage of the Scriptures that would instruct 
us how to behave, “turn the other cheek” or whether we wear jewelry or perhaps how we 
should treat each other.  Most of the Bible by default becomes a historical record of a people 
thousands of years ago lived in a land we will most likely never visit.  How applicable to our 
lives would the Bible be to us? 
 
What about that sticky phrase, “all the Bible is useful...” 
 
The tricky old stories like Noah and the prophecies of Ezekiel that we cannot assign a literal 
validity to must be accounted for. So, then some things must be allegorical, right?  
 
Let’s look at the definition of allegorical: deriving an abstract or spiritual meaning through 
concrete material forms.  The figurative treatment of one subject under the guise of another. 
 
That makes it easier to categorize scripture.  The passages that don’t have direct, literal 
meaning to our lives can be interpreted by looking at the symbols and what they mean.  If we 
take it a step further we could even reason that the old stories of the Bible are trying to explain 
the existence of the sun, the dispersion of people or the water buffalo.  Unknowingly we reduce 
the value of scripture to that of a myth.  So, what is it scripture?  A myth? Truth to live by? Law? 
Poetry? What?  Be careful my friend, for now we have found ourselves on a slippery slope. 
 
Of course you don’t think the Bible is myth.  You would probably never say that.  However, do 
you approach it as myth with your mind?   
 
Let’s reason this out.  A myth is a story from a tradition about a hero or an event that may or 
may not be based on fact that features deities or demi-gods to explain some practice, rite or 
phenomenon of nature.  A myth is also an unproven or false collective belief that is used to 
justify a social institution. 
 
Is church a myth?  It could be, if the Bible is a myth.  What do you think?  Tricky, huh? 
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If we have only two options with which to interpret scripture, literal and figurative, we have to 
choose which parts of the Bible are which.  The Ten Commandments are literal, we can use and 
apply those, but Noah and the Flood are allegorical, or mythological. 
 
The problem: this kind of thinking is fundamentally ill-equipped to approach scripture.  It’s not a 
problem with the operator; it’s a problem with the mechanism.  Do you ever buy anything from 
Ikea?  I do on occasion.  It’s great stuff, inexpensive, fashionable and easy to buy.  I just have 
one problem.  It never assembles as easily as it seems it should.  I think it’s because of the 
pictures.  Have you ever noticed that there aren’t any assembly directions with words?  They’re 
all pictures.  It is supposed to make assembly easy and clear because it transcends the 
language barrier.  In my experience it just makes it harder.  I can’t figure out what those pictures 
are supposed to mean.  I know the designer of the directions knew exactly what they meant 
when he created it.  If I stopped by his house and asked him, he could tell me in a few minutes 
what to do.  But I don’t think like him.  Does the face look happy to me?  Or does it look nervous 
because her newly assembled bookshelf is going to collapse when the front door closes. 

 
 
Do you remember high school literature?  The teacher handed out some weird poem about 
clouds and snails and we are supposed to figure out what the author is saying about the state of 
femininity in 19th century London.  Don’t you wish you could just ask the author the meaning of 
the wispy cloud or the slow moving snail? It would be so much easier if we could just fuse 
algebra and literary criticism into one clear cut model.  A cloud is substituted for a variable or a 
constant, just like a=3. 
 
Unfortunately, life, art, literature isn’t that simple.  That’s why it appeals to so many.  It depends 
on your experience, how it speaks to your emotions, what it reminds you of, what it stirs up 
inside you.  That’s why we read and listen to interviews with musicians, artists, playwrights and 
poets.  One of the most common interview questions is “tell us what you wanted to communicate 
in this (scene, passage, instrument, lyrics, etc.)”  
 
Yes.  Tell us what you meant.  We have to get in the shoes of the creator and walk around a bit.  
Sound familiar?   
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So when we approach scripture with a two pronged sorter of literal or allegorical, we will often 
find ourselves stymied.  This frustration increases when we try to explain a passage to a friend, 
colleague, child or family member.  In frustration or out of our own misunderstanding we resort 
to, “Well, it’s not meant to be taken literally”.  That does not seem to be the power of Scripture.  
It falls flat. 
 
Here’s something radical.  Since most of the Old Testament Scriptures which contain God’s 
word about His feasts & festivals (98% of them) are written in Hebrew, what if we considered 
how a Hebrew would look at the scriptures?  What kind of lens could we use to examine the 
Bible? 
 
How would be do that? Well, we could go back and look at how the church of the first century, 
the Jewish rabbis and scribes, and how interpretation of the Bible developed. 
 
It just so happens that there were some common and generally applied lenses used for 
centuries when examining the Scriptures. These were based on the following tenets and were 
strictly applied: 

· no additions or subtractions 
· the precept that Scripture is 100% true 
· we must accept it exactly as it was written, “flaws” and all 
· we follow the truth, wherever it may lead us 

 
With those tenets firmly established, the common knowledge and approach of the rabbinical 
scholars from the earliest days held that scripture could be applied through a multifaceted prism: 

· p’shat: direct 
· remez: hinting 
· darah: commentary; comparison 
· sod: deep or hidden 

 
The understanding that Scripture is polyvalent (having many different functions, forms or facets) 
is self-evident.  Just think of your own experience.  You read a passage with a certain 
understanding for years, then, one day, you read the same passage and it seems to take on a 
whole new relevance.  Who or what changed?  You or the words?  We often attribute that new 
revelation to Holy Spirit or the passage that reminds us the Bible is living and active.  I 
absolutely agree.  But what is it that makes it so?  Of course, the presence of Holy Spirit guiding 
us is essential, but if we consider the prism of scripture application noted above, we understand 
how and why the scripture is always applicable and always relevant. 
 
Let me illustrate:                        
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Remember high-school physics?  Light enters the prism and is refracted.  Depending on certain 
characteristics light can be bent to show its true colors.  Scripture, if you will, can be regarded 
in a similar way.  All scripture is true.  All scripture is relevant for us today.  All scripture is 
revelatory.  All scripture is effective to instruct.  Remember the words of Paul to Timothy? 
 
The problem is not how we make scripture relevant.  Remember the tenet that we follow the 
truth, wherever it may lead.  The problem is how we adjust our thinking to realize that all 
scripture is relevant.  We adjust our vantage point to fit the truth of scripture, not adjust the 
scripture to fit us. 
 
It is important here to remember that we are not talking about making up scripture, applying 
new meanings to justify our interpretation or behavior.  We are merely shifting our Greco 
Roman thinking to a Hebraic-Eastern approach to the source text: the Bible. 
 
I know of some crazy college students hard at study longing for the day they can read their 
favorite most meaningful works in the original language.  Why? So they can experience the 
nuance of the language, sentence structure and color for themselves.  It enlivens and enriches 
their experience and their understanding of the work.  It’s probably safe to say that most of us 
will never read the Bible in the original Hebrew, but we can put on our Hebrew reading caps 
and experience the life and richness of God’s word that has been elusive. 
 
Remember that any latent or deeper meanings of scripture are always going to be congruent 
with the overall meaning and theme of the Bible.  The Bible itself testifies to its veracity through 
the two witnesses of the word. 
 
If you’re still with me, you will realize that I have been speaking in extremes of literal and 
allegorical.  Most of us don’t fall into those polarized categories.  Our experiences, faith and 
heads tell us different.  Let me suggest an approach that has been used for centuries by Jews, 
Gentiles, past and present to fill in some things that we have sensed in our soul, but have not 
found a home in our western thinking. 



C  mplicated 
amybrudi .wordpress .com  

It’s 
Let’s go back to our light refracting prism: 

 
The word goes in and is refracted in 4 different ways: 
· pesat: the literal-word for word, black and white 
· remez: allegorical/metaphorical/similitude  
· deras: homiletic (commentary or comparison, big picture) 
· sod: deep, hidden, what some may consider as mystical 
 
One Biblical scholar of the early church illustrated it this way: 

· pesat: clothing of a person 
· remez: the fleshly body 
· deras: the soul 
· sod: the soul of the soul 

 
It was commonly accepted by the early Hebrew scholars that the various approaches to 
scripture were not seen as exclusive or contradictory but as complimentary.  Does that stir your 
heart and resonate with your own experience of the living and active word?  I know it does 
mine! 
 
So where do we go with this allegorical idea?  Allegory becomes very restrictive when trying to 
apply to scripture.  It can be similar to immature, rhymed poetry, where, after a while, things 
become forced or exaggerated to make it fit the structure. 
 
Whereas allegory is the stringing of individual metaphors with specific meaning, typology or 
parables are concerned with the selection’s overall functioning as a whole to illuminate a single 
meaning.  There is not a one to one correlation. To further illustrate, a few years ago books on 
dream interpretation were popular.  Meanings of certain dream elements would be categorically 
assigned to symbols.  This approach looks at the singular meaning of each symbol and, 
stringing them together, would produce an interpretation of the whole. 
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It seems more effective to approach the allegorical elements of scripture with a lighter touch, 
like that of Paul and other biblical scribes: the use of types, rather than strict allegorical 
symbolism.  If we believe the Bible as record of a long development of the salvation history, 
typology has more of a place in biblical interpretation than strict allegorical application. 
 
It is also helpful to acknowledge that in rabbinic tradition that no sharp distinction is drawn in the 
Bible between simile/allegory and metaphor/parable. 
 
The early church looked at the parables of Jesus through the prismatic approach I was 
describing earlier.  When considering these teaching illustrations, they anticipated application 
on three levels: literal, moral, spiritual.  During the Middle Ages, a fourth level was commonly 
accepted: heavenly. 
 
Somewhere along the way, we have lost the words to give meaning and understanding to what 
has been practiced for so long.  How did this happen?  It seems that there are two overarching 
factors that emerge: the Council of Nicaea and the Reformation. 
 
The Council of Nicaea which essentially cut out the Hebraic origins of the new Christianity. One 
color eliminated. The other factor was an aspect of the Reformation sought to end the 
allegorical interpretation of scripture.  Some of which may have been helpful in the times and 
circumstances, we lost the light as it referred to typology, metaphor and illustration. Again, 
another color was lost to us. 
 
If given the choice, would you rather watch a black and white movie or a color one?  These two 
major events in church history effectively made a Technicolor epic into a black and white studio 
production. 
 
Just for kicks, let’s look at the parable of the Lost Son of Luke 15 through this prism. 
 
You know the story.  So, if we are going to look at it with our Greco-Roman thinking cap we 
have two basic options: literal and allegorical. 
 
So with the literal meaning, it becomes a hopeful story about a runaway son who finally came 
home. 
 
Allegorically we would assign a meaning or a symbol to each of the characters and then 
interpret accordingly.  This becomes cramped and complicated. 
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However, our experience tells us we all know there is way more there in the parable than either 
one of these approaches addresses.   
 
Let’s look at the Hebraic prism:   

 
 

· pesat: literal, simple, direct : God welcomes back those who have sinned 
· remez: allegorical/type/hinting: The church as the hands and feet of the Father extend 

the gospel to the lost 
· deres: commentary/comparison/homiletic: One who was lost can be found, one who was 

considered dead can be alive. 
· sod: deep/hidden/mystical: Restoration of Israel to the Messiah 

 
So which one of these is exclusive to the validity of the other?  Which one runs contradictory to 
the message of the scriptures? Which one is kooky, mystical and far-fetched? 
 
None of them are.  They are all true and complimentary at the same time. 
 
Why does all of this matter?  
 
We reject much of God’s word as not applicable, irrelevant and out of date because we 
approach it with our mindset, and, as a result we misinterpret or disregard the richness and 
depth of all God has to say to us.  This especially becomes very clear when we consider the 
feast and festivals of the Lord.  Ultimately, this is my target, over the next few installments: to 
bring into focus the calendar of the Creator. 
 
With the overlay of this interpretive prism, each date, festival, feast and event of God’s calendar 
preserved by the Jewish people can provide meaning, comfort, joy and direction to our lives 
through history, typology, commentary/comparison and revelation.  These events become 
appointments with God to anticipate, reflect on and celebrate which gives us great purpose and 
direction for today and tomorrow. 


