
THE BOOKS REJECTED BY ALL—PSEUDEPIGRAPHA 

There are a vast number of false and spurious writings that deserve mention at this point; 

not because anyone would seriously contend for their authority, but because they do 

represent the religious lore of the Hebrews in the intertestamental period. The New 

Testament writers make use of a number of these books, for example, Jude 14–15 have a 

possible quotation from the Book of Enoch (1:9) and the Assumption of Moses (1:9); and 

an allusion from the Penitence of Jannes and Jambres is found in 2 Timothy 3:8. Of 

course, it should be remembered that the New Testament also quotes from the heathen 

poets Aratus (Acts 17:28); Menander (1 Cor. 15:33); and Epimenides (Titus 1:2). Truth is 

truth no matter where it is found, whether uttered by a heathen poet, a pagan prophet 

(Num. 24:17), or even a dumb animal (22:28). Nevertheless, it should be noted that no 

such formula as “it is written” or “the Scriptures say” is connected with these citations. It 

should also be noted that neither the New Testament writers nor the Fathers have 

considered these writings canonical.
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THE NATURE OF THE PSEUDEPIGRAPHA 

The Pseudepigrapha books are those that are distinctly spurious and unauthentic in their 

overall content (see chap. 20). Although they claim to have been written by biblical 

authors, they actually express religious fancy and magic from the period between about 

200 B.C. and A.D. 200. In Roman Catholic circles these books are known as the 

Apocrypha, a term not to be confused with an entirely different set of books known in 

Protestant circles by the same name (see below); although at times Protestants have 

referred to these same books as the “wider Apocrypha,” or “Apocalyptic Literature.” 

Most of these books are comprised of dreams, visions, and revelations in the apocalyptic 

style of Ezekiel, Daniel, and Zechariah. A notable characteristic of these books is that 

they depict the bright future of the Messianic kingdom, as well as the questions of 

creation, angels, sin, suffering, and rewards for faithful living. 

 

THE NUMBER OF THE PSEUDEPIGRAPHA 

 

The actual number of these books is not known certainly, and various writers have 

given different numbers of important ones. There are eighteen worthy of mention, and 

they may be classified as follows: 

 

 

 

Legendary 
 

 

 

 

 

1. The Book of Jubilee 

2. The Letter of Aristeas 

3. The Book of Adam and Eve 

4. The Martyrdom of Isaiah 
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Apocalyptic 
 

 

 

 

 

 

 

Didactical 
 

 

 

 

Poetical 
 

 

Historical 
 

 

1. 1 Enoch 

2. The Testament of the Twelve 
Patriarchs 

3. The Sibylline Oracle 

4. The Assumption of Moses 

5. 2 Enoch, or the Book of the Secrets 
of Enoch 

6. 2 Baruch, or The Syriac Apocalypse 
of Baruch 

7. 3 Baruch, or The Greek Apocalypse 
of Baruch 
 

1. 3 Maccabees 

2. 4 Maccabees 

3. Pirke Aboth 

4. The Story of Ahikar 
 

1. The Psalms of Solomon 

2. Psalm 151 
 

1. The Fragment of a Zadokite Work 
 

 

 

 

THE BOOKS ACCEPTED BY SOME—APOCRYPHA 

 

Some books, referred to collectively as the Apocrypha, were mistakenly viewed as 

part of the Old Testament canon. Several factors concerning these books must be 

considered. Hovering more closely to the borders of the canon are the Apocryphal 

books.The Meaning of “Apocrypha” 

Part of the mystery that surrounds these “extra” books concerns the meaning of their 

very name, “Apocrypha.” 

Classical and Hellenistic Greek The word apocrypha was used to describe 

something hard to understand,” or hidden.” 

Patristic Greek Later the word was used with the connotation of “esoteric,” that is, 

something understood only by the initiated, or those within the inner circle of believers. 

Early Fathers Some of the early Fathers, for example Irenaeus and Jerome, were 

among the first to apply the word Apocrypha to the list of noncanonical books, including 

the Pseudepigraph. 

Post-Reformation Since the time of the Reformation, the word Apocrypha has 

come to mean Old Testament Apocrypha.” The basic etymology of the word is clear, 

meaning hidden.” The disputation about the Apocrypha centers in the reason for its being 

so labeled. Is hidden” to be used in a good sense, indicating that these books were hidden 



in order to be preserved, or in the sense that their message was deep and spiritual? Or, is 

the word hidden used in the bad sense, indicating that the books were of doubtful 

authenticity, spurious? In order to answer those questions, the individual books must be 

examined carefully. 

 

THE MIX-UP ABOUT THE APOCRYPHA 

 

The confusion over the present issue about the Apocrypha revolves about the two 

traditions of the Old Testament canon. The Palestinian Canon contains twenty-two books 

in Hebrew (thirty-nine in English), and the so-called “Alexandrian Canon” contains an 

additional fourteen (or fifteen) books in its collection. The Palestinian Canon is the 

Hebrew canon that arose in Palestine and was recognized by the Jews. The Alexandrian 

collection is the Greek listing of Old Testament books, and it allegedly arose in 

Alexandria, Egypt, where the Hebrew Scriptures were translated into the Greek 

Septuagint (LXX) about 250 B.C. and following (see chap. 1). 

It has been thought by some that there were actually two canons: a broader canon 

containing the Apocrypha, and a narrower one without it. That two-canon hypothesis is 

based on the fact that the earliest extant copies of the Greek Septuagint (LXX, c. 4th cent. 

A.D.) contain some of the apocryphal books whereas the Hebrew Bible has only the 

familiar thirty-nine books. 

 

 

 

4. Skyline of Alexandria, where the Septuagint was produced (Egyptian 

State Tourist Administration) 

 

Arguments in favor of accepting the Alexandrian list The Alexandrian list 

contains the following fourteen (or fifteen) additional books, commonly called 

Apocrypha, interwoven among the other thirty-nine books of the Old Testament (see 

chart following). Only eleven of the fourteen (or twelve of fifteen) books are accepted as 

canonical by the Roman Catholic Church, which includes all but 1 and 2 Esdras (called 3 

and 4 Esdras by Roman Catholics) and the Prayer of Manasseh. However, according to 

the numbering of books in the Douay and The New American Bible Old Testaments, 

only seven additional books are listed in the table of contents, making the total forty-six. 

The reason for that is that Baruch and the Letter of Jeremiah were combined into one 

book, having six chapters; the additions to Esther were added at the end of the book of 

Esther; the Prayer of Azariah was inserted between the Hebrew Daniel 3:23 and 24, 

making it Daniel 3:24–90 in the Douay and New American Bible texts; Susanna was 

placed at the end of the book of Daniel (chap. 13); and Bel and the Dragon was attached 

as chapter 14 of Daniel. Because three of the fifteen books were rejected, the remaining 

twelve books were incorporated into eleven, and because four of those books were added 

to the existing Old Testament books (by combining Baruch and the Letter of Jeremiah), 

only seven extra books appear in the Douay and the New American Bible Old Testament 

table of contents. Nonetheless, the Roman Catholic Church has actually added eleven 

(twelve if Baruch is separated from the Letter of Jeremiah) pieces of apocryphal literature 



to the Hebrew canon, in contrast to the Protestants who followed the Hebrew canon (see 

chap. 1). 

 

 

 

Type of Book 
 

 

 

Revised Standard Version 
 

The New 

American Bible 
 

Didactic 
 

 

Religious 

Romance 
 

Historic 
 

 

 

Prophetic 
 

 

 

 

Legendary 
 

1. The Wisdom of 
Solomon (c. 30 B.C.) 
2. Ecclesiasticus (132 
B.C.) 
 

3. Tobit (c. 200 B.C.) 
4. Judith (c. 150 B.C.) 
 

5. 1 Esdras (c. 150–100 
B.C.) 
6. 1 Maccabees (c. 110 
B.C.) 
7. 2 Maccabees (c. 110–
70 B.C.) 
 

8. Baruch (c. 150–50 
B.C.) 
 

9. Letter of Jeremiah (c. 
300–100 B.C.) 
10. 2 Esdras (c. A.D. 100) 
 

11. Additions to Esther 
(140–130 B.C.) 
 

12. Prayer of Azariah 
(second or first 

century B.C.) (Song of 
Three 

Young Men) 
13. Susanna (second or 
first century 

B.C.) 
14. Bel and the Dragon 
(c. 100 B.C.) 
15. Prayer of Manasseh 
(second or first 

century B.C.) 

Book of Wisdom 

Sirach 
 

Tobit 
Judith 
 

3 Esdras* 

1 Maccabees 

2 Maccabees 
 

Baruch chaps. 
 1–5 

Baruch chap. 6 

4 Esdras* 
 

Esther 10:4– 

16:24 

Daniel 3:24–90 
 

 

Daniel 13 
 

Daniel 14 

Prayer of 
Manasseh* 
 



 

 

 
*Books not accepted as canonical at the Council of Trent, 1546. 

The reasons generally advanced in favor of this broader Alexandrian list, which 

includes the apocryphal books, are as follows: 

1. The New Testament reflects the thought of the Apocrypha, and even refers to it (cf. 

Heb. :35 with 2 Macc. 7, 2). 

2. The New Testament quotes mostly from the Greek Old Testament, the Septuagint 

(LXX), which contained the Apocrypha. 

3. Some of the early church Fathers quoted and used the Apocrypha as Scripture in 

public worship. 

4. Some of the early church Fathers accepted all of the books of the Apocrypha as 

canonical, for example, Irenaeus, Tertullian, and Clement of Alexandria. 

5. Catacomb scenes depict episodes from the Apocrypha, showing it was part of the 

early Christian’s religious life. 

6. The great Greek manuscripts (א, A, and B) interpose the Apocrypha among the Old 

Testament books. 

7. The Syriac church accepted them in the fourth century. 

8. Augustine and the councils he influenced at Hippo (393) and presided over at 

Carthage (397) accepted them. 

9. The Greek church accepts them. 

10. The Roman Catholic church proclaimed them canonical at the Council of Trent 

(1546). 

11. The apocryphal books continued in the Protestant Bibles as late as the nineteenth 

century. 

12. Some apocryphal books written in Hebrew have been found among other Old 

Testament canonical books in the Dead Sea community at Qumran. 

Arguments against accepting these apocryphal books  In response to the 

alleged support for considering the apocryphal books as canonical, the following reasons 

may be proffered, answering point by point the arguments presented in the previous 

discussion. 

1. There may be New Testament allusions to the Apocrypha, but there are no clear New 

Testament quotations from it. In any event, the New Testament never refers to any of 

the fourteen or fifteen apocryphal books as authoritative or canonical. 



2. It is not certain that the Greek Old Testament, Septuagint (LXX), of the first century 

contained the Apocrypha. The earliest Greek manuscripts that include them date from 

the fourth century A.D. (see chaps. 21 and 22.). Even if they were in the LXX of 

apostolic time, Jesus and the apostles implied their view of them by never once 

quoting them, although they are supposed to have been included in the very version 

of the Old Testament that they cited. 

3. Citations of the church Fathers in support of the canonicity of the Apocrypha must be 

done with care. As Beckwith observes, 

When one examines the passages in the early Fathers which are supposed to establish the 

canonicity of the Apocrypha, one finds that some of them are taken from the alternative 

Greek text of Ezra (1 Esdras) or from additions or appendicies to Daniel, Jeremiah or some 

other canonical book, which … are not really relevant; that others of them are not quotations 

from the Apocrypha at all; and that, of those which are, many do not give any indication that 

the book is regarded as Scripture.
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4. Although some individuals in the early church had a high esteem for the Apocrypha, 

no council of the entire church during the first four centuries favored them, and there 

were many individuals who vehemently opposed them, for example, Athanasius, 

Cyril of Jerusalem, Origen, Jerome. 

5. Scenes from the catacombs do not prove the canonicity of the books whose events 

they depict. Such scenes need not indicate any more than the religious significance 

that the portrayed events had for early Christians. 

6. None of the great Greek manuscripts (א, A, and B) contain all of the Apocryphal 

books. In fact, only four (Tobit, Judith, Wisdom, and Ecclesiasticus) are found in all 

of them, and the oldest manuscript (Vaticanus) totally excludes the books of 

Maccabees. Furthermore, no Greek manuscript has the exact list of Apocryphal books 

accepted by the Council of Trent (1545–63). 

7. The Syrian church did not accept these books until the fourth century A.D. In the 

second century A.D. the Syrian Bible (Peshitta) did not contain the Apocrypha (see 

chaps. 27 and 28). 

8. Augustine is the single significant voice of antiquity that recognized the Apocrypha. 

But his opinion was unfounded for several reasons: (a) His contemporary Jerome, a 

greater biblical authority than Augustine, rejected the Apocrypha. (b) Augustine 

recognized that the Jews rejected these books. (c) Augustine reasoned that the 

apocryphal books should be in the Bible because of their mention of “extreme and 

wonderful suffering of certain martyrs.” But on that ground Foxe’s Book of Martyrs
25

 

should also be in the canon. (d) Augustine rejected a book because it was not written 

by a prophet, yet he accepted apocryphal books that actually deny being prophetic (1 

Macc. 9:27). (e) Augustine’s acceptance of the Apocrypha seems to be connected 

with his mistaken belief in the inspiration of the Septuagint (LXX), which contained 

them. 



9. The Greek church has not always accepted the Apocrypha, nor is its present position 

unequivocal. At the synods of Constantinople (1638), Jaffa (1642), and Jerusalem 

(1672) these books were declared canonical. But, even as late as 1839 their Larger 

Catechism expressly omitted the Apocrypha on the grounds that they did not exist in 

the Hebrew Bible. 

10. The Council of Trent (1545–63) was the first official proclamation of the Roman 

Catholic church on the Apocrypha, and it came a millennium and a half after the 

books were written, in an obvious polemical action against Protestantism. 

Furthermore, the addition of books that support salvation by works and prayers for 

the dead at that time—only twenty-nine years after Luther posted his Ninety-five 

Theses—is highly suspect. 

11. Apocryphal books appeared in Protestant Bibles prior to the Council of Trent, and 

were generally placed in a separate section because they were not considered to be of 

equal authority. Even Roman Catholic scholars through the Reformation period made 

the distinction between the Apocrypha and the canon. Cardinal Ximenes made that 

distinction in his Complutensian Polyglot (1514–17) on the very eve of the 

Reformation.Cardinal Cajetan, who opposed Luther at Augsburg in 1518, published a 

Commentary on all the Authentic Historical Books of the Old Testament that did not 

include the Apocrypha in A.D. 1532. Luther spoke against the Apocrypha in his Bible 

published in 1543 by placing its books in the back. 

12. The discoveries at Qumran included not only the community’s Bibles but their library 

with fragments of hundreds of books. Among those were some of the Old Testament 

apocryphal books. The fact that no commentaries were found on apocryphal books 

and that only canonical books, not the apocryphal, were found in the special 

parchment and script indicates that the apocryphal books were not viewed as 

canonical by the Qumran community. 

Therefore, all of the arguments urged in favor of the canonicity of the apocryphal 

books merely prove that these books have been given varied degrees of esteem and 

recognition, usually falling short of full canonicity, until the Roman Catholic church 

officially pronounced them canonical at the Council of Trent. That belated recognition 

falls far short of the initial and continued support accorded the thirty-nine books of the 

Old Testament. Hence,the overwhelming arguments in favor of rejecting the Apocrypha 

as part of the canon provide convincing evidence that the books are not God-breathed. 

Arguments in favor of accepting the Palestinian Canon The true canon is the 

Palestinian Canon. It was the canon of Jesus, Josephus, and Jerome and, for that matter, 

the canon of most qualified witnesses from before the time of Christ to the present. The 

arguments for accepting the Palestinian Canon (only the thirty-nine books of the Old 

Testament) as canonical are: 

1. Some of the additional books have teaching that is unbiblical or heretical. Two of the 

main doctrines in dispute during the Reformation are supported by the Apocrypha: 

prayers for the dead (2 Macc. 12:45–46) and salvation by works (Tobit 12:9). The 

canonical books of the Bible are against praying for the dead (Heb. 9:27; Luke 16:25–



26; 2 Sam. 12:19).They are also strongly against salvation by works (Gen. 15:6; Rom. 

4:5; Gal 3:11). 

2. Some of the apocryphal stories are extrabiblical and fanciful. The story of Bel and the 

Dragon is a case in point. In it, the pagan priests of Bel try to deceive Daniel by using 

a trap door to go in and consume the food offered to Bel to prove that Bel is a “living 

God” who eats and drinks every day” (v. 6). So, in order to assist the “living God,” 

Bel, “in the night the priests came with their wives and children, as they were 

accustomed to do, and ate and drank everything” (v. 15). The same unauthentic ring 

may be heard in the other legendary books of Additions to Esther, Prayer of Azariah, 

and Susanna, as well as Tobit and Judith. 

3. Much of the teaching of the Apocrypha is subbiblical and, at times, even immoral. 

Judith was allegedly assisted by God in a deed of falsehood (Judith 9:10, 13), and 

both Ecclesiasticus and Wisdom teach a morality based on expedience. 

Besides this low morality, the subbiblical nature of the Apocrypha canbe seen 

in its historical and chronological errors. It is claimed that Tobit was alive when the 

Assyrians conquered Israel (722 B.C.) as well as when Jeroboam revolted against 

Judah (931 B.C.), yet his total life-span was only 158 years (Tobit 14:11; cf. 1:3–5). 

Judith speaks of Nebuchadnezzar as reigning in Nineveh instead of Babylon (Judith 

1:1). William H. Green concisely summarizes the evidence: “The books of Tobit and 

Judith abound in geographical, chronological, and historical mistakes, so as not only 

to vitiate the truth of the narratives which they contain, but to make it doubtful 

whether they even rest upon a basis of fact.” 

4. Most of the Old Testament Apocrypha was written in Judaism’s post-biblical, 

intertestamental period. According to Josephus, the prophets wrote from Moses to 

Artaxerxes, and he adds, “It is true our history hath been written since Artaxerxes 

very particularly but hath not been esteemed of the like authority with the former by 

our forefathers, because there hath not been an exact succession of the prophets since 

that time.” The Talmud adds a similar thought as it records, “After the latter prophets 

Haggai, Zechariah … and Malachi, the Holy Spirit departed from Israel.”
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 Because 

the apocryphal books were written long after Artaxerxes’ time (Malachi’s day, 400 

B.C.), namely, after about 200 B.C., then they could not be considered inspired. Not 

only does the Talmud testify to that end, but the canonical books of the Old 

Testament also imply it (see Zech. :5; Mal. 4:5), as do some of the statements in the 

apocryphal books themselves (see chap. 14). In fact, there is no claim within the 

Apocrypha that it is the Word of God. It is sometimes asserted that Ecclesiasticus 

50:27–29 lays claim to divine inspiration, but a closer examination of the passage 

indicates that it is illumination and not inspiration that the author claims to have. 

Briefly then, with the possible exception of 2 Esdras, all of the apocryphal books are 

postbiblical for Judaism because they were written after the time that the prophetic spirit 

had departed from Israel but before the prophet cried, “Make ready the way of the Lord” 

(Matt. 3:3), and “the fulness of the time came” (Gal. 4:4) when God spoke through His 

Son. 



5. Finally, all of the books of the Apocrypha are nonbiblical or uncanonical because 

none of them was ever accepted by the people of God as the canonical books were. In 

order for a book to be canonical, it must satisfy the tests of canonicity: 

a. Was it written by a “prophet” of God? There is neither claim nor proof that 

they were. 

b. Was it confirmed by an act of God? Because the apocryphal books were not 

written by prophets (see 1 Macc. 9:27), they were obviously not supernaturally 

accredited by God. 

c. Did it have the power of God? There is nothing transforming about the 

apocryphal books. Their truth is not exhilarating, except as they are a repetition of 

canonical truth in other books. 

d. Did it tell the truth about God, man, etc.? As was mentioned above,there 

are contradictions, errors, and even heresies in the Apocrypha. These books do not 

stand the test of canonical truth. 

e. Was it accepted by the people of God? There was no continuous or 

universal acceptance of these books by the church of God. 

Testimony of antiquity against accepting Apocrypha There is an almost 

unbroken testimony of antiquity against accepting the Apocrypha into the canon: 

1. Philo, Alexandrian Jewish philosopher (20 B.C.–A.D. 40), quoted the Old Testament 

prolifically and even recognized the threefold classification of books, but he never 

quoted from the Apocrypha as inspired. 

2. Josephus (A.D. 30–100), Jewish historian, explicitly excludes the Apocrypha, 

numbering the books of the Old Testament as twenty-two. Neither does he quote the 

apocryphal books as Scripture. 

3. Jesus and the New Testament writers never once quote the Apocrypha although there 

are hundreds of quotes and references to almost all of the canonical books of the Old 

Testament. 

4. The Jewish scholars of Jamnia (A.D. 90) did not recognize the Apocrypha. 

5. No canon or council of the Christian church recognized the Apocrypha as inspired for 

nearly four centuries. 

6. Many of the great Fathers of the early church spoke out against the Apocrypha, for 

example, Origen, Cyril of Jerusalem, Athanasius. 

7. Jerome (340–420), the great scholar and translator of the Latin Vulgate, rejected the 

Apocrypha as part of the canon. Jerome said that the church reads them “for example 

of life and instruction of manners,” but does not “apply them to establish any 

doctrine.” He disputed across the Mediterranean with Augustine on this point. At first 

Jerome refused even to translate the apocryphal books into Latin, but later he made a 

hurried translation of a few of them. After his death and “over his dead body” the 

apocryphal books were brought into his Latin Vulgate directly from the Old Latin 

Version (see chap. 29). 



8. Many Roman Catholic scholars through the Reformation period rejected the 

Apocrypha. 

9. Luther and the Reformers rejected the canonicity of the Apocrypha. 

10. Not until A.D. 1546, in a polemical action at the counter-Reformation Council of 

Trent (1545–63), did the apocryphal books receive full canonical status by the Roman 

Catholic church. 

11. The acceptance of the Apocrypha at the Council of Trent is suspect because: 

a. It was used against Luther in support of the Roman Catholic position (e.g., 

2 Macc. 12:45–46, which favors prayers for the dead). Later, the Council added the 

Apocrypha in a counter-Reformation attempt to refute Luther. 

b. Not all of the apocrypha was accepted. Only eleven of the fourteen books 

were, and one of those omitted books (2 Esdras) is against prayers for the dead (cf. 

7:105). 

c. In fact, the very history of this section of 2 Esdras is suspect. It was written 

in Aramaic by an unknown Jewish author (c. A.D. 100) and circulated in the Old Latin 

versions (c. A.D. 200). The Latin Vulgate printed it as an appendix to the New 

Testament (c. A.D. 400). Then it disappeared from Western Bibles until Protestants, 

beginning with Johann Haug (1726–42), began to print it in the Apocrypha based on 

Aramaic texts. In 1874 a long section (seventy verses from chap. 7) was found by 

Robert L. Bently in a library at Amiens. That material was the first known Latin 

manuscript containing 7:36–105 (as renumbered), and, as Metzger observes, “It is 

probable that the lost section was deliberately cut out of an ancestor of most extant 

Latin Manuscripts, because of dogmatic reasons, for the passage contains an emphatic 

denial of the value of prayers for the dead.” From 1895 to the present that section has 

been printed in the Protestant Apocrypha. 

Therefore, for some fifteen hundred years the Apocrypha was not accepted as 

canonical by the people of God. Then, in 1546, just twenty-nine years after Luther posted 

his Ninety-Five Theses, the Council of Trent elevated the Apocrypha, or rather the part of 

it that supported the council’s position, to the level of inspired Scripture, saying, 

The Synod … receives and venerates … all the books (including the Apocrypha) both of the 

Old and of the New Testament seeing that one God is the Author of both … as having been 

dictated, either by Christ’s own word of mouth or by the Holy Ghost … if anyone receive not 

as sacred and canonical the said books entire with all their parts, as they have been used to be 

read in the Catholic Church … let him be anathema. 

This stand was reaffirmed by Vatican I and Vatican II (see chap. 13, n. 1). 

 

THE VALUE OF THE APOCRYPHA 

 

Even though the Apocrypha cannot be afforded a place in the canon of inspired 

books, it should not be dismissed as having no value. Some, such as Jerome and Rufinus 

(A.D. 410), have held the Apocrypha to be a kind of “ecclesiastical” canon containing 

books to be preserved, read, and used by the church. For many it has served as a sort of 



“homiletical” or “devotional”canon from which many of the Fathers have drawn 

illumination for life, for art, and for preaching. Almost all agree that the Apocrypha has 

some historical value. It provides a most important source of information about the 

history and religion of the Jewish church in the intertestamental period. Nevertheless, it is 

probably going too far to give the Apocrypha a semicanonical status, as did the Church of 

England, or a quasi-canonical status, as did the Eastern Orthodox Church. Whatever 

place it may be accorded below this level, it clearly is not part of the theological canon, 

which alone should be used for faith and practice. 

 

SUMMARY AND CONCLUSION 

Thirty-four of the thirty-nine books of the Old Testament are accepted by all Christians as 

part of the canon, called Homologoumena. The other five books, called Antilegomena, 

have been disputed by some but have retained their place in the canon. The 

Pseudepigraphical books have been rejected as spurious by virtually everyone. A real 

battle has raged, however, over the fourteen (or fifteen) books of the Apocrypha written 

between 200B.C. and A.D. 100. The Roman Catholic church canonized them at Trent 

(1546); Protestants have rejected them; and the Church of England and the Eastern 

Orthodox church have given them a status in between these positions. Whereas there is 

no doubt a devotional and even homiletical and historical value in them, yet they are not 

part of the theological canon to which the other thirty-nine books of the Old Testament 

belong because: 

1.Some of their teaching is unbiblical or heretical. 

2.Some of their stories are extrabiblical or fanciful. 

3.Much of their teaching is subbiblical, at times even immoral. 

4.Most of the Apocrypha was written in the postbiblical or intertestamental period. 

5.Finally, all of the Apocrypha is nonbiblical or uncanonical, because it was not received 

by the people of God.
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